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of gods as threatens to be wearisome
to contemplate. But our author offers
a species of relief by suggesting that
in practice it may be legitimate and
wise to center our attention upon the
God who presides in our corner of
the universe, the God of the biblical
revelation. This God he supposes to
occupy now a high position, though
necessarily “before he attained to god-
hood, he passed through mutations
such as are inevitable in a course of
psychic evolution.”! As beginning at
an initial point and growing up, the
God thus acknowledged does not ap-
pear to be remote in type from the
Adam of whom Brigham Young said:
“He i8 our Father and our God, and
the only God with whom we have to
do.”® The cited author, however, is
not inclined to adopt President Young’s

1Page 273. Compare B, H. Roberts, New Witness for God,
1911, 1, pp. 467, 468, 473.
3 Journal of Disoourses, i, p. 50.
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doctrine of the Adam God without a
qualification.!

The next phase of Mormon doctrine
which we are to consider—its pro-
nounced phallicism, or stress on phys-
ical procreation—is not without a dis-
tinct affiliation with the phase just
reviewed. A god who is only an
advanced man, and who is possessed in
the most literal sense of bodily organs,
might conceivably gain a numerous
progeny by ordinary generation. Possi-
bly the anthropomorphic conception of
Deity would not by itself have en-
throned the supposition that his agency
in producing children is of the given
type. But when once polygamy be-
came a dominant interest among
Mormons, there was naturally a ten-
dency to rival the most pronounced
phallic system of the pagan world in
stress on the procreative function of
the gods. We are not greatly sur-

1 Pp. 203, 204.
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prised, therefore, to hear Brigham
Young declaring of God, “He created
man as we create our children; for
there is no other process of creation.’”!
Language as blunt as this may not
often occur in Mormon writings; but
the point of view which it asserts has
not lacked expression. It appears in
B. H. Roberts’s comment on the teach-
ing of Joseph Smith as meaning ‘“that
man is the offspring of Deity, not in
any mystical sense, but actually; that
man has not only a Father in heaven,
but a mother also.””® Other statements
as little ambiguous can be found.? !

The zeal for polygamy which gained
hospitality for such a picture of Deity
became controlling in the Mormon
hierarchy. By a rapid development
the doctrine of plural marriage ad-
vanced to a position of exceptional em-
phasis. Brigham Young showed how
m Disoourses, xi, p. 122.

8 New Witness for God, 1911, i, p. 457.
$8ee J. D. Nutting, The Private Doctrines of Mormon Theology.
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deeply his mind was imbued with the
doctrine when he declared that if
his women should leave him, ‘“he
would go and search up others, it
being the duty of every righteous man
and woman to prepare tabernacles for
all the spirits they can.”? Not less
significant of his mental attitude on
this subject is the following: “If I be
made the king and lawgiver to my’
family, and I have many sons, I shall
become the father of many fathers,
~ for they will have sons, and so on,
from generation to generation; and in
this way I may become the father
of many fathers and the king of many
kings. In this way we can become
King of kings and Lord of lords, or
Father of fathers, or Prince of princes;
and this is the only course, for another
man is not going to raise up a king-
dom to you.””* Giving expression to

1 Journal of Discourses, iv, p. 56.
2 Ibid., i, p. 266.



OF MORMONISM 113

the imperative nature of his polyg-
amous tenet, the Mormon president
added, “If any of you will deny the
plurality of wives, and continue to do
80, I promise that you will be damned.”
For one confessing himself a Mormon
not to believe in polygamy, said Orson
Pratt, is utterly absurd. ‘“A person
might as well say, ‘I am a follower of
the Lord Jesus Christ, but I do not
believe in him.’ ”* “This doctrine of
eternal union of husband and wife
and of plural marriage,” asserted Jo-
seph F. Smith, “is one of the most
important doctrines ever revealed to
man or any age of the world. With-
out it man would come to a full stop;
without it we never could be exalted
to associate with and become gods.”’?
“I bear my testimony,” said George
Teasdale, ‘“that plural marriage is as
true as any principle which has been

1 Journal of Disoourses, October 7, 1874, xvii, 224.
32 Ibid., December 7, 1879, xxi, p. 10.
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revealed from the heavens. I bear my
testimony that it is a necessity, and
that the Church of Christ in its full-
ness never existed without it. Where
you have the eternity of marriage you
are bound to have plural marriage.””
Polygamy is not a theme naturally
fruitful of poetic inspiration. A Mor-
mon hymnist, however, has succeeded
in expressing his zeal for this part of
his creed in rhyme as follows:

Through him who holds the sealing power,
Ye faithful ones, who heed

Celestial laws, take many wives,
And rear a righteous seed.

Though fools revile, I'll honor you
As Abraham, my friend:

You shall be gods, and shall be blest
With lives that never end.?

Thus the Mormon hierarchy have
given complete demonstration of their

1Journal of Disoourses, January 13, 1884, xxv, p. 21.
3 Sacred Hymns and Spiritual Songs, seventeenth edition, Liver-
pool, 1881, No. 326.
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conviction that polygamy belongs in
the very foundation of their system.
It is much too basal to be dislodged.
To renounce it would be like tearing
out the corner stone. The agreement
to give up the practice of polygamy
which, in 1895, was put into the
constitution of Utah as a condition of
Statehood by no means implied a
renunciation of the doctrine of polyg-
amy; and after-events have powerfully
confirmed the suspicion that the pur-
pose to give up the practice was not
seriously entertained by a portion of
the hierarchy.
- In sacerdotal assumptions, or stress
on priestly prerogatives, Mormonism is
not distanced by any rival known to
history. As was indicated above, it
claims that only through the good
offices of its priesthood can men attain
to the full glory and felicity of the
heavenly estate. This high destiny,
Joseph Smith clearly asserted, can be
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reached only through marriage for
eternity, and marriage for eternity can
be validly consummated only through
the instrumentality of those who hold
the keys of priesthood.! As many as
have not availed themselves of this
instrumentality, says Parley P. Pratt,
“will remain in a single state in their
saved condition, to all eternity, with-
out the joys of eternal union with the
other sex, and consequently without a
crown, without a kingdom, without the
power to increase. Hence they are
angels, and are not gods; and are
ministering spirits, or servants, in the
employ and under the direction of the
Royal Family of Heaven—the Princes,
Kings, and Priests of Eternity.””?

A hierarchy which thus claimed the
right to reach its hand into the eternal
world was not likely to be very modest
in respect of its prerogatives to super-

1 Doctrine and Covenants, cxxxii, 15-20.
3 Key to the Science of Theology, p. 173.
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vise this present world. Within the
community of Latter Day Saints it
claimed a practically unlimited author-
ity. Heber C. Kimball spoke as a
faithful representative of the hierarchy
when he told his hearers that they
were clay to be molded according to
the dictation of the presiding potter.
“I have,” he said, “to do the work
he tells me to do, and you have to
do the same. . . . If Brother Brigham
tells me to do a thing, it is the same
as though the Lord told me to do it.
This is the course for you and every
other saint to take.”* That the Mor-
mon president thought as well of his
authority as did his priestly associate
is evinced by this utterance: “No man
need judge me. You know nothing
about it, whether I am sent or not;
furthermore, it is none of your business,
only to listen with open ears to what

1 Journal of Discourses, i, p. 161.
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is taught you and to serve God with
an undivided heart.”*

The community of Latter Day Saints
was far from constituting the whole
earthly domain over which the Mor-
mon priesthood claimed the right of
sovereign control. It asserted that it
stood above all earthly powers, and
was vested with full authority to direct
them. ‘The priesthood,” wrote Parley
P. Pratt, “holds the power and the
right to give laws and commandments
to individuals, churches, rulers, nations
and the world; to appoint, ordain, and
establish constitutions and kingdoms;
to appoint kings, presidents, governors,
or judges, and to ordain and anoint
them to their several callings; also to
instruct, warn, and reprove them by
the' word of the Lord.””? ‘“Some peo-
ple,” observed John Taylor, ‘“ask, What
is priesthood? I answer, It is the

1 Journal of Discourses, i, p. 341.
2 Key to the Scienoe of Theology, pp. 66, 67.
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legitimate rule of God, whether in
heaven or on the earth; and it is the
only legitimate power that has a right
to rule upon the earth; and when the
will of God is done on earth as it is
in heaven, no other power will bear
rule.” So runs the oft-repeated claim
of the Mormon hierarchy. A medieval
pope never magnified ecclesiastical au-
thority in terms more emphatic than
those which this boastful priesthood
has employed in description of its own
prerogatives. The record which it has
made in ordering the political conduct
of its votaries, striking as that is,
affords but a very partial illustration
of the sovereignty over mundane affairs
which it has described as belonging to
itself by right.

To state these features of Mormon
teaching is to judge them in the sight
of an enlightened philosopbhy and theol-
ogy. The materialized and humanized

1Journal of Discourses, v, p. 187,
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conception of God, or, rather, of a
plurality of gods, which is put for-
ward, provides for no ultimate or uni-
versal sovereignty. Beings who grow
up to godhood from small manlike
beginnings, and who are limited in
space, fall utterly short of the requisite
endowments for real lordship over the
universe. They are simply finite fac-
tors in a historic evolution. They are
grounded in and subordinate to an im-
personal cosmos, which imposes upon
them the laws to which they must
conform in order to attain to god-
hood. As compared with the Supreme
Being recognized in Christian philos-
ophy and theology, who is the veritable
Creator and Lord of the universe, they
are a paltry substitute for God. And
not only are they poverty-stricken in
respect of majesty and sovereign power;
they furnish no intelligible basis of
that unity which the mind requires
for its satisfaction when contemplating
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the wonderfully complex and wonder-
fully ordered universe. The coordinat-
ing One, philosophically requisite for a
real cosmos, or harmonious system, is
outside of all analogy with this crowd
of so-called gods.

In respect of the phallic aspect in its
creed, Mormonism has never justified
the notion that mere physical pro-
creation is the measure of possible
exaltation or advance toward godhood.
The notion is not merely crude; it is
absurd as well. Capacity for dominion
depends on no such low basis, but,
rather, on intellectual and moral great-
ness. It is perfectly conceivable that
the first in a genealogical line should
be least of all adapted to a position of
lordship, that an Adam should be
utterly distanced in this respect by
thousands upon thousands of his de-
scendants. Chronological priority in no
wise describes merit or high capacity;
neither does the number of one’s
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progeny. Breadth, power, and wealth
of personality, which alone entitle to
dominion, are not dependent on these
things. It is the number and quality
of a man’s virtues that count and not
the number of his wives. Furthermore,
it cannot be overlooked that the scheme
of plurality of wives is branded with
selfishness and injustice. The number
belonging to the male and to the
female sex respectively is too nearly
equal to make it possible for men to
multiply wives without diminishing the
chances of their fellows to enter at
all into marital relations. A selfish
plutocratic hierarchy might conceiv-
ably be pleased with the license of
the harem system; but men who recog-
nize the demands of equality and
justice can discover no apology for
such a system. ‘

The sacerdotal phase of Mormon-
ism invites, like the other phases
commented upon, to unsparing crit-
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icism. It pictures God as inconceivably
narrow, technical, and lacking in mag-
nanimity. No one but a grand master
of red tape, a being a thousand times
more concerned about method than
about the interests of those to whom
the method applies, could be imagined
to make the destiny of the race de-
pend on a few external performances
of a priesthood, in any such degree
and manner as the Mormon teaching
assumes. It is almost a marvel that
the Latter Day Saints themselves can
respect a God who rests the well-being
of the rational and moral creation on
that ridiculously contracted pedestal.
In addition to the consideration of
the four doctrinal phases specially
selected for criticism, a brief com-
ment on the doctrine of “blood atone-
ment” will not be amiss. Expression
was given to this grim tenet September
21, 1856, in addresses by J. M. Grant
and Brigham Young. The former re-
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marked: “I say that there are men
and women that I would advise to go
to the President immediately, and ask
him to appoint a committee to attend
to their case; and then let a place be
selected, and let that committee shed
their blood. . . . We have those amongst
us that are full of all manner of abom-
inations, those who need to have their
blood shed, for water will not do, their
sins are of too deep a dye.”! “There
are sins,” said Brigham Young, “that
men commit for which they cannot
receive forgiveness in this world, or
in that which is to come, and if they
had their eyes open to see their true
condition, they would be perfectly will-
ing to have their blood spilt upon the
ground, that the smoke thereof might
ascend to heaven as an offering for
their sins, and the smoking incense
would atone for their sins.’””* A few

llmddblmiv,p.w.
31bid,, iv, p. 53.
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months later he expounded the de-
mands of love to the neighbor in this
peculiar manner: “This is loving our
neighbor as ourselves: if he needs help,
help him; if he wants salvation, and
it is necessary to spill his blood on
the earth in order that he may be
saved, spill it.”* These instructions
look as if they were meant to be
carried out in practice. A Mormon
apologist would have us believe that
never were they really acted upon;
but there is evidence to the contrary.?
It is worthy of note too that the
- apologist finds no better reason for
not putting the doctrine in practice
than the prejudice of the nations and
the laws growing out of this prejudice.
“When the time comes that the law
of the Lord shall be in full force upon
the earth, then the penalty will be
inflicted for those crimes committed by

1 Journal of Disoourses, iv, p. 219.
2 Lihn, pp. 4564-457; F. J. Cannon and G. L. Knapp, Brigham
Young and His Mormon Empire, pp. 266-268.
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persons under covenant not to com-
mit them.”?

Only an exegesis that is discredit-
ably narrow and destitute of a sense
for perspective can find any basis for
this doctrine in the Scriptures. It
is transcended in the better range of
Old Testament teaching, and receives
no sanction in the New Testament.
The text in the Epistle to the Hebrews
ix. 22, which our apologist supposes
to contain a categorical declaration that
without the shedding of blood there
is no remission, contains nothing of
the sort. Closely examined, it will be
seen to embody only the historical
statement, that in the symbolical ritual
of Israel rites contemplating the remis-
sion of sins usually, though not uni-
versally, contained the element of
bloody sacrifice. As for rational war-
rant for the merciless tenet, it is

1C. W. Penrose, Blood Atonement as Taught by Leading Elders
of the Church of Jesus Christ of Latter Day Saints, pp. 43, 44.
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scarcely possible to imagine how any-
one can suppose that a wise, holy,
and righteous God can refuse to be
satisfied by the deepest contrition
which the human spirit can render, and
consent to be appeased only by blood
smoking from the ground. A God
exceedingly responsive to physical phe-
nomena, but blind to the worth of
the “spiritual, might adopt that plan
of adininistration. The infinite Father
of spirits cannot be thought to pro-
ceed thus.

The foregoing discussion is not
meant, of course, to imply that Mor-
mon teaching has not taken over from
the common stock of Christian prin-
ciples and maxims many things that
are worthy of all acceptation. Never-
theless, the conclusion is unavoidable
that a-system which incorporates and
emphasizes the criticized doctrines is
vitiated to its foundations.
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PART IV
THE PRACTICAL TEST

IN taking up the data which make
for the practical refutation of Mor-
monism it is not necessary to bring
any sweeping charge against the char-
acter and conduct of the Mormons as
a body. That a large proportion of
them have been better than the system
in which they have been ensnared may
readily be admitted. Still further, it
can be granted that a scheme of
minute official oversight, such as is im-
posed upon the Mormon people, might
be—=so long as it should find subjects
content to remain in a relatively
passive state—favorable to the cultiva-
tion of a species of external morality.
Concessions like these ought to be
made by the critic without reluctance.

He has no occasion to picture the
131
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Mormons as exceptionally bad. He
achieves the purpose of refutation in
showing that their record is far from
being in accord with their enormous
claims, that it has been, in fact, no
whit better than might be expected
of any erring sect inflamed with a
special zeal.

The ground of adverse comment
on Mormon conduct extends most
unmistakably to the record of the
founder. Not to mention other things,
two serious counts stand against him
in connection with the closing period,
or the years spent at Nauvoo. In
the first place, he was given up to
an unbridled libertinism. Curiously
enough, a hint is furnished of his
marital infidelity in the revelation in
which he justifies polygamy, for in
that document his wife Emma is
solemnly enjoined to forgive his tres-
passes.! He practiced largely before

1 Dootrine and Covenants, oxxxii, 56.
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formulating a dogma which might serve
to exculpate his practice. Evidence of
his unbridled license is conclusive.
Orthodox Mormon historians freely ad-
mit that their “prophet’’ practiced the
theory of plurality of wives and ad-
vised his intimates to do likewise. J.
H. Evans gives the names of four of
the extra wives of Smith, and takes
no pains to suggest that he is pre-
senting a full list.! Writing in 1873,
Stenhouse was able to testify: “At the
present time there are probably a dozen
‘sisters’ in Utah who proudly acknowl-
edge themselves to be the ‘wives of
Joseph,” and how many others there
may have been who held that relation-
ship ‘no man knoweth.’y”* ‘The same
candid writer avers also that one
woman in Utah informed him that the
said Joseph taught her that it was the
privilege of wives to entertain ‘proxy

10ne Hundred Years of Mormonism, pp. 473, 474.
. 3The Rocky Mountain Saints, p. 185.
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husbands’ during the absence of their
liege lords on mission.! While thus
convicted of libertinism, the ‘prophet’
is amenable to the charge of occasion-
ally indulging in strong drink to the
point of intoxication. The Rev. Henry
Caswall records four instances as re-
ported to him, with specification of
place and circumstances, in which the
Mormon leader was plainly intox-
icated.?* William Law, while excusing
Smith from the charge of habitual
excess in drink, testifies that he saw
him drunk on one occasion.! J. C.
Bennett, who was closely associated
with Smith at Nauvoo for an interval,
declared it a matter of common knowl-
edge that the “prophet” occasionally
got “gloriously drunk;’* but here the

1 Page 301.

3 The City of the Mormons, pp. 49-51.

8 Gregg, The Prophet of Palmyra, p. 510. .

4 The History of the Saints, 1842, p. 94. The record for occa~
sional intoxication seems to go back to an early period. Levi
Lewis testifies that he saw Smith drunk three times while he was
preparing the Book of Mormon (Howe, Mormonism Unveiled,
p. 268).
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character of the witness robs the
testimony of independent value. .
That the followers of Smith at
Nauvoo were not distinguished by
exemplary conduct is well attested.
Their reputation for thieving was wide-
spread, and that in some part they
earned the reputation is not open to
doubt. The Rev. Henry Caswall re-
cords something of what he heard in
1842 about the disregard of property
rights by the “Saints.” “My host,”
he says, “mentioned that he had lived
five years among heathen Indians, and
had never been robbed by them of the
most trifling article. During the three
years which have elapsed since the
settlement of the Mormons at Mont-
rose and Nauvoo fourteen robberies, to

the amount of two thousand dol- ¢ ;-

lars, have been committed upon his
property.””* Unequivocal evidence that
much stealing was practiced by the

1 The City of the Mormons, p. 51.
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“Saints” is contained in the necessity
which the church authorities recognized
for public declarations that they did
not sanction the practice.! According
to John D. Lee, Joseph Smith, in an
address in 1840, used this language:
“I wish you all to know that because
you were justified in taking property
from your enemies, while engaged in
war in Missouri, which was needed to
support you, there is now a different
condition of things. We are no longer
at war, and you must stop stealing.
When the right time comes we will
go in force and take the whole State
of Missouri. It belongs to us as our
inheritance, but I want no more steal-
ing.”® As the moral atmosphere of
Nauvoo was no safeguard against a
liberal practice of stealing, so it did
not exclude the kindred crime of coun-
terfeiting. Referring to denials in rela-

1 Linn, pp. 259, 260.
3 Confession of John Doyle Lee, edition of 1905, pp. 137, 138.
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tion to the matter, Stenhouse remarks:
“That bogus money was made and
in circulation in and around Nauvoo,
and also was sent to a distance for
circulation, can certainly not be denied.
That some of ‘the brethren’ were
engaged in its manufacture seems to
be well supported by facts which sub-
sequently transpired.””* The full meas-
ure of this criminality need not, of
course, be charged against Mormonism
as such. In the mixed multitude which
was gathered to its standard at Nau-
voo there were undoubtedly men of
bad antecedents. What can fairly be
charged against Mormonism is that, on
the one hand, it showed little power to
vitalize conscience, and, on the other,
by its overweening assumptions of
superior rights in the world, tended
to nurture the conviction in the minds
of raw recruits that the ‘“Gentiles”
were lawful spoil.

1 The Rocky Mountain Saints, p. 218.
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In Utah, as the evidence abundantly
shows, the Latter Day Saints continued
to make a mixed record. A few years
after their establishment there, Brig-
ham Young had occasion to rebuke
the “elders of Israel” for their pro-
fanity. ‘““You will rip, and curse, and
swear,’”’” he told them, ‘“as bad as any
pirates ever did.”! At the same time
he complained of thieving, noting that
his own woodpile had not been re-
spected. ‘“‘Stories could be told of
this kind,” he said, “that would make
professional thieves ashamed.’”® In an-
other instance he charged some of the
bishops with being guilty of defalcation.
“We have documents,” he declared, ‘“to
show that bishops have taken in hun-
dreds of bushels of wheat, and only a
small portion of it has come into the
general tithing office; they stole it to
let their friends speculate upon.”® Re-
mDiuounel.i.p.zu. Compare iil, p. 50.

3 Ibid,, i, p. 213.
8 Ibid., iii, p. 342.
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ferring at one time to the practices
of Mormon merchants, he said: “I
could not be honest and do as they
do; they make five hundred per cent
on some of their goods, and that too
from innocent, confiding, poor, indus-
trious people.”! In a later address,
while expressing his confidence in the
good character of a large majority of
Latter Day Saints, he added: “Yet
we fellowship those who are full of
iniquity and evil, individuals who are
full of the spirit of Anti-christ.””
Some allowance may be made for
President Young’s well-developed fac-
ulty for scolding; still his words afford
a sufficient assurance that the Mormon
community in its chosen retreat did
not exemplify a specially high level of
righteousness. At one epoch the level
must have been decidedly low, if we
are to trust this declaration of J. M.

1Journal of Discourses, xi, 114.
2 Ibid., xvi, 26, 27.
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Grant spoken on the eve of the so-
called reformation: ‘‘Some have received
the priesthood and a knowledge of the
things of God, and still they dishonor
the cause of truth, commit adultery
and every other abomination beneath
the heavens.’”? /

In bringing up the darkest crime
which has stained Mormon annals in
Utah, we have no intention of imply-
ing that the Mormon people as a body,
or any considerable fraction of them,
had any responsible connection with
that awful tragedy. The Mountain
Meadow massacre (1857), in which a
party of emigrants passing through
Utah on their way to California was
treacherously and cruelly murdered, to
the number of one hundred and twenty
men, women, and children, was the
crime of the few rather than of
the many. It is chargeable, however,
against Mormonism in so far as this

1 Journal of Discourses, iv, p. 49.
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pretentious system furnished in its
characteristic teachings such a hotbed
for fanaticism as might easily be pro-
ductive of outrage in the absence of
powerful restraints.

As to the history of the Mountain
Meadow massacre, two facts are well
established. The first is that Mormons
shared directly in its perpetration. This
is admitted by their apologist, C. W.
Penrose.! John D. Lee, who fulfilled
the role of a scapegoat and was executed
in 1877 for his part in the massacre,
declared that the work of blood was
wrought by fifty-four Mormons and
three hundred Indians? The second
assured fact is that the Mormons were
the principals in the tragedy and that
the Indians are to be rated as their
auxiliaries. Not only does the detailed
narrative of Lee bring this out clearly;
it is implied also in the admitted fact
"1 The Mountain Meadow Masacre, an Addres, October 26,
lsf‘éon‘m p. 315.
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that a messenger was sent to Brigham
Young to get his decision on the fate
of the emigrants. The sending of the
messenger amounts to an assumption
on the part of those sending him that
it lay within the province of Mormon
power and influence to destroy or to
spare the contemplated victims. The
word returned from the Mormon pres-
ident was that the emigrants should
be allowed to pass on; but it came
apparently too late. By the direction
of the local authorities of Cedar City
and vicinity the massacre had already
been accomplished before the import

of Brigham Young’s reply was known. )/
Thus the central authority seems not
to have been directly implicated in the
deed. That it can be excused from
condoning the crime and hushing up
all reference to it after its commission
is far from evident. The allegation
that Brigham Young supposed the
massacre to have been perpetrated
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solely by the Indians has far too much
the appearance of a convenient myth,
besides being contradictory to the state-
ments of Lee and Hamblin.?

The Mountain Meadow atrocity was
the most appalling exhibition of a
fanaticism which reached its climax
among the Mormons between 1856 and
1858. In the practice of polygamy
their system provided a snare for the
conscience which wrought mischief at
the time of its introduction and is
still a demoralizing factor. In the
interval between its formal justifica-
tion through the pretended revelation
of Smith and its open promulgation
(1843-1852) it was the occasion of
much hypocrisy and falsehood. The
“prophet”’ himself furnished a conspic-
uous precedent. In the Times and
Seasons of February, 1844, together
with his brother Hyrum, he gave his

1Lee's Confession, pp. 336ff.; Linn, pp. 530-532; Cannon and
Knapp, Brigham Young and His Mormon Empire, p. 280.
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signature to a statement which rates
polygamy among “false and corrupt
doctrines.”” Near the same date a
published card, prepared by the direc-
tion of Emma Smith, denied the exist-
ence of polygamy among the Latter
Day Saints, and one of the signers was
Eliza R. Snow, who at that very time
was a plural wife of Joseph Smith.!
Parley P. Pratt, while in England, de-
nounced the doctrine of plural marriage
in strong terms. In the Millennial
Star of 1846 he declared the doctrine
‘“as foreign from the real principles of
the Church as the devil is from God,”
though he was perfectly aware of the
fact that it had been formally approved
and practiced by the highest author-
ities of the Mormon communion. In
France Elder John Taylor used lan-
guage in 1850 which his hearers could
only interpret as meaning that the

1 Cannon and Knapp, Brigham Young and His Mormon Empire,
p. 72.



OF MORMONISM - 145

charge of teaching and practicing polyg-
amy was a slander against the Latter
Day Saints; yet he himself had at that
very time four wives in Utah.!

Since the admission of Utah to
Statehood,? polygamy has been no less
fruitful of crookedness than it was at
the primary stage. In direct contra-
vention of the revelation promulgated
by President Wilford Woodruff,* and
of the -clause in the State constitution
forever excluding polygamy, high
officials in the Mormon Church went
right on with their polygamous prac-
tices. The next year after the adoption
of the constitution Apostle A. H.
Cannon transgressed its provision by
taking a new wife, and Apostle Teas-
dale did likewise soon after. During

- 1John Hyde, Mormonism, pp. 13-18.

'Tbeemblinzntmpu-edmlm and the oonstitution
adopted in 1895.

3 The manifesto put forth in 1890, though not in the form of a
revelation, was freely acoorded that character by Mormon authori-
ties,: and after oonsiderable delay was included in the book of
Doctrine and Covenants. )
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the investigation incident to the ques-
tion of seating Senator-elect Smoot
(1904-1907) evidence of polygamous
cohabitation was brought out in ample
measure. Among those confessing their
bad faith was President J. F. Smith,
He admitted that since the pledge to
give up polygamy had been made he
had had eleven children born to him
by his five wives. With this example
of the leaders before them it lies in
the nature of the case that not a few
should be snared into violating both
the requirement of an acknowledged
revelation and the demand of the State
constitution.! If any feature of relief
is discoverable it lies in the judgment,
sometimes expressed, that the senti-
1A writer who had abundant opportunity to know the facts has

shame
cover; and the infection of the duplicity spreads Hke a plague
corrupt the whole social life of the people” (. J. Cannon, Under
the Propbet in Utah, 1011, p. 841).
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ment against the practice of polygamy
has made in recent years distinct ad-
vances among the younger Mormons.
It is not in evidence, however, that the
theory of the intrinsic legitimacy of
polygamy is being renounced in any
part of the Mormon domain. By force
of natural connection between theory
and practice it may be expected that
the demoralizing duplicity, which has
been so pronounced since the admis-
sion of Utah to statehood, will not be
subject to any speedy cure.

Aside from the blot caused by
polygamy the social life of the Mor-
mons, if not specially open to censure,
cannot claim to be specially free from
stain. A rather favorable report may
indeed be made respecting their tem-
perance habits and business honesty;
‘but divorce has often had place among
them on trivial grounds, and in some
of their communities forced marriages
have been of frequent occurrence.
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In respect of patriotic devotion,
Mormons in the present very likely do
not in general allow themselves, by
force of the theocratic assumptions
pertaining to their system, to be
crowded into a feeling of hostility or
indifference toward the national gov-
ernment. But it lies in the nature of
those assumptions to work more or
less in that direction, and how effec-
tually they can work was illustrated
by a good part of the Brigham Young
regime in Utah. His treatment of
United States authority would have
earned him, on any strict construc-
tion of the obligations of citizenship,
the rewards of high treason. A sort
of excuse for his hostile and contemp-
tuous attitude was indeed alleged to
exist in the deeds of violence per-
petrated against the Saints in Missouri
and Illinois. But the doings of border
communities, provoked, though not in
their actual form justified, by the
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intemperate claims of the strange reli-
gionists, afforded no valid ground for
reviling and resisting the national gov-
ernment. Apart from the impulses of
theocratic sovereignty, and aside from
a constituency recognizing the claims
of that order of sovereignty, Brigham
Young would not have been inclined
to carry himself as he did toward the
authority of the United States. In
this line he was giving a prelude to
that larger exhibition of lordship in
which the Mormon hierarchy has de-
clared  its right and its expectation
to figure. A purely spiritual dominion
has never been its ideal.

Enough has been said, we judge, to
establish our contention. That con-
tention, it will be remembered, was
not that the Mormons as a body can
be proved to have been signally derelict
in morals, but only that their conduct
has not been any better than might
be expected of any erring sect imbued
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with a special zeal. The result stands
out clearly from the review that the
moral record of the Latter Day Saints
puts to shame their pretense to be in
a preeminent sense the people of the
Lord.

We are forced to the conclusion that
Mormonism, in consideration of the
conditions of its origin, the content
of its teaching, and the facts of its
history, is entitled to but the scantiest
respect. Its founder is convicted by
the most decisive evidence of down-
right imposture. An element of self-
deception may have been combined
with the imposture, but it certainly
collides with a sane historical judgment
not to admit the latter in full measure.
In several of its most prominent doc-
trines Mormonism has exhibited a
thoroughly retrograde tendency; and
in its practical fruits it has rather
refuted than in any wise justified
its enormous pretensions. The honest
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devotion which many thousands of
adherents have rendered to the Mor-
mon system need not indeed be rated
as religiously worthless; but it must
be pronounced a great pity that the
devotion has not been centered upon
a more worthy object.








