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no more than an allusion. All in the East carry
them, from donkey-boys—and their donkeys—to
theologians, and they vary in complexity from
a dirty, rolled up scrap of paper with some sacred
names or Qur'in verses scrawled on it, to elabor-
ately engraved gems. From Damascus I brought
back a little oval silver plate, intended to be car-
ried hanging around the neck but, of course, con-
cealed under the clothes. On one side is a magic
square made up of certain sacred but unintelligible
letters which stand at the head of some chapters
of the Qur’an, and on the other are the names
of the Seven Sleepers and their dog, so written as
to weave together into a seal of Solomon. The
magic square, I may add, in forms of greater or
less complexity plays a part in all Muslim magic.
But I do not remember ever to have met with a
magic cube, and in handling the magic square
errors of calculation are of constant occurrence.
It seems certain that it was derived by the Mus-
lims from some more arithmetical people. By
that its mystery and importance is only the more
increased.

It is needless to say that this side of the East
could be developed at great length; but the point
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which I wish to make is that while to a certain
extent it is comparatively easy to learn about such
matters, there is a limit beyond which, from the
fear they have that you may laugh at them and
will not understand them, you cannot pass. This
is the only explanation, the only excuse that I
can find for the general ignorance of the West-
erner, resident in the East, upon these things.

When I went up from Egypt to Jerusalem,
I had become interested in such investigations,
and I tried to discover by enquiry whether in
Syria there was as much magic as in Egypt,
and whether the ideas upon it were of the same
kind there. For a long time I could learn
nothing. One missionary after another who had
been years in the country would tell me, “No,
we never hear of anything of the kind here;
Egypt is the only place where they have such
ideas; in Syria there is no magic.” But, shortly
after I had been told this most positively by one
missionary, on going down the street in Jerusalem
which is absurdly called “the street of David,”
I saw a man sitting with his back against the wall
and his little bit of cloth spread out, a patch of
sand upon it, waiting for people to come to whom
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he could divine and foretell the future. This
method of divination by making little strokes and
dots in sand and with them building up figures
each of which has then its own meaning, is one
of the commonest, and ranges in complexity from
a simple yes or no by odds and evens to elaborate
astrological calculations. Again, shortly there-
after, through another and a better informant, I
heard the tale that I have already told you about
how the governor of Jerusalem tried by the magic
mirror to discover a thief. I had been told
before, again and again, that no such thing had
ever been heard of in Palestine. The moral is
that which I tried to emphasize in my first
lecture, that you must believe nothing until
you have tested it at the mouths of many
and multifarious witnesses. Above all, go and
see for yourself.

Another side of Muslim life which is very
hard to reach is what you might call that of
religious feeling. I do not mean dogma; it is
not by any means difficult to get them to talk
theology in the strict sense. Nor do I mean rites
and religious usages. But the thing that is dif-
ficult to reach is what the Muslim feels in his
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religious exercises. What does he, personally,
get out of them?

The dominant feeling connected with the five
daily prayers is probably that of a prescribed
religious duty being duly performed. The theo-
logians themselves are a good deal puzzled as to
the meaning of their details. Indeed, one of
them, and one of the greatest, takes up an abso-
lutely agnostic position and teaches that in these
details are certain secrets which we cannot know
but which are a medicine for the soul, like the
medicines for the body which physicians prescribe
and which the patient must take blindly. The
religious performances left, then, are the zikrs
of darwishes and those cantatas of the birth
of the Prophet, etc., rendered by professional musi-
cians on occasions of rejoicing such as a marriage.
As for the cantatas, I suspect that the effect upon
the audience is mostly esthetic. Their subjects
are religious only because everything in Islam is
struck with religion in a sense and to a degree.

+ The zikrs, which are more to our present pur-
pose, I have already attempted to analyze. I
repeat here my final conclusion that their attraction
lies greatly in the pleasure of the dreamy semi-
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hypnotic state and in the possibility of auto-
hypnosis which they contain. As for general
religious walk and conversation, the frequent
ejaculation of Allah! may not necessarily mean
anything more than the Dame! of the French,
or our Good Lord! but, broadly, there can be no
question that the Muslim lives in more constant
consciousness of the unseen world than we do;
a very thin shell, as I have elsewhere put it,?
separates him from that world. This may not
mean much for what we would call true religion
and undefiled; it may run to nothing but an
absolute lack of feeling for natural law and an
inclination towards the crassest superstition. But
it may also mean a continuous walk with God,
even though with ideas of the will of God which
are strangely perplexed and wrong. It is never
easy to sound the depths of that most intimate
religious feeling, and I have to confess that I
am still, to this day, uncertain as to the way
and the degree in which the religious feeling is
moved in those people. We must always remem-
ber that we ourselves are exceedingly chary of

1 The Religious Attitude and Life in Islam, pp. 8 ff.; the
whole book bears upon this question.
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showing, at least to the unbeliever, this innermost
side of all. T found that amongst darwishes
such contact was most possible. They were more
ready to talk about their emotional religious life.
But, in general, it need hardly be said, any inves-
tigator will need here to move with the greatest
tact and sympathy.

Another side on which it is easy to go a certain
distance but very difficult to reach the real root
of the matter is the feeling of Muslims about
saints. It became perfectly clear to me when
I was on the spot—had been clear, I might say,
before I went to the East through my reading in
Muslim hagiology—that there must be an enor-
mous amount of hypnotism and telepathy con-
nected with the miracles of the saints and with
the strange things that happen to them. That
prepared me to believe that there was a basis of
truth in these marvels, but did not teach me how
to learn the views and attitudes of the people
themselves. These views might be very different
from those of learned hagiologists. And there
was on the threshold one especial difficulty. Mus-
lims—in fact all Orientals—have made up their
minds very thoroughly that we Westerners are
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so entirely godless and so given over to material
things that we have no mind for the things of
the unseen world. We have not the aptitude
nor even the inclination to understand such
things, and therefore they will not talk about
them to us.

It was only by my very great fortune that I
became acquainted with a thoroughly trustworthy
convert to Christianity from Islaim—I have
already spoken of him in a former lecture—who
had been a darwish and had passed through
some very remarkable experiences of his own.
Through him I was able to get into first hand
touch with this strange world. He, now being
a Christian, was prepared to tell me what had
been his experiences as a darwish, and to develop
for me the whole subject. In fact, I think he
rather liked to enter upon it because it was a diffi-
cult one for him himself. He had been a Muslim;
he had had strange spiritual experiences then;
now he had become a Christian. What did this
mean for the faith of Islim? Did it mean that
there was truth in Islaim? Did it mean that its
saints, those darwishes who had reached saint-
hood, were true saints? How was he to regard
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those experiences which, for him, were evidently
fixed facts? Of them he had no question. So
he was rather glad, as it seemed to me, to talk
them over with me, because I was able to bring
out to him the fact that such things as these
appeared everywhere in the world and belonged
to all religions and were not essentially part of
any one religion alone; that they might happen
to any one whose mind was turned in - such a
direction under similar conditions.

Another side of Muslim life that is hard to reach
is a real understanding of their feeling towards
history as opposed to mere stories. What, in a
word, is their sense of historical fact? Of course,
it is well known that what the dragoman of the’
East tells you is not to be believed; but I dis-
covered that, with discretion, one could get a
great deal out of a donkey-boy. He is not so
sophisticated. He does not in general make up
things for your especial edification. The chances
are that he will talk out just what he thinks.
And so I found that I never really got behind the
mind of the average Muslim with regard to the
distinction, or rather the relation, between stories

and history until, in riding over the Mukattam
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hills and in visiting mosques, I got my donkey-boy
to tell me who built this mosque and who was
buried in that, etc., upon which he told me the
most extraordinary things. In part it was
history, the names, at least, were derived from
history ; but directly it was derived from popular
romances, the historical novels of the people.
I knew and had read them as romances, mostly
of crusading times, but for my donkey-boy and
for the masses of Cairo the two are inextricably
mixed, or rather, these romances are for them
sober narrations of fact. “History” and “story”
are not yet separated, and every tale is told as
a thing which has happened. So far has the
Semitic mind always been from the {oroply of
Herodotus! Only in this way, then, and by this
means did I at last get a clear view of how the
masses of Islam take history, and how it is that
it is so easy in Islam for history to become mixed
with legend.

But here the printing press is relieving us of
the necessity of trusting the ideas and veracity of
the donkey-boy. In Cairo there is being printed
a great store of little booklets containing exactly
those same things—stories, histories, legends,
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popular poems, very many of them cast in the
colloquial dialect and evidently intended to be
read by the people and not by the student. By
reading these you do get a little way back into
corners of the Muslim mind and life otherwise
pretty nearly inaccessible, for the Muslim is very
fond of stories. Thus, I shall not forget how,
in the great mosque of al-Mu’ayyad, one of the
holiest places in Cairo, I came upon a boy, a col-
lege boy I afterwards discovered, a student at
the Azhar, diligently occupied in reading the
Arabian Nights, or, rather, one of the stories
of the Nights in a separate little pamphlet. I
went up to him and asked with some severity
of countenance, “Is that the Holy Qur’in you
are reading?” Whereupon his companions rolled
over in laughter. It was evidently a joke of the
finest that an unbeliever should catch a believer
occupied in that way in the mosque.

Then, last, there is a side of the Muslim mind
which is not so difficult to reach as to handle,
but with which I must deal. It is too important
to be left out. The best rubric under which to
bring it, although it is a poor description, is to
call it the erotic. But here, as ever in the East,
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we must distinguish. There is a calmness, a
matter-of-factness, a directness about oriental
eroticism which separates it entirely from that
of at least modern Europe. The innuendo of the
French pornographic novel is lacking, while there
is present an exactitude and breadth of description
and narrative that no European writer has ever
attempted. This has to itself a department of
literature in Arabic, one recognized in the native
bibliographies. But on one side, these books
should never be confused with the books in
European literature which booksellers call “curi-
ous,” and, on another, they are only a special-
ization or localization of what is scattered through
all Arabic literature. It is to be found in books
of law, theology and of the religious life; it
appears in historians, biographers and geog-
raphers; it is especially prominent in books on
magic and medicine; and is present in varying
degrees in all forms of higher literature, from
treatises on esthetics and bellettristic essays to
farcical stories. It is thus an element in the East
with which every student of the East must reckon.
If he studies his subject carefully, he cannot
escape it, nor should he seek to minimize or disre-
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gard it. It is an essential part of the picture
before him and cannot safely be left out, as can
the similar element in Europe.

But, as I have said, this phase of Eastern life
and literature has also found expression in a
special class of books. These might be described
roughly as a compound of our books on domestic
medicine—particularly their more domestic por-
tions, books on cosmetics and the like, self and
sex books even to the moralizings, essays in praise
and blame of women, the smuttier jests of old-
fashioned journalism and the more outrageous
parts of the Arabian Nights. Mix these together,
raise the essential characteristic to the n** power
and you have this class of Muslim literature. Of
course, the proportion of the elements varies in
each. In one, the bellettristic and esthetic treat-
ment may predominate; in another, the medical;
one may furnish stories frankly labelled as aphro-
disiac; another’s expressed intention may be to
warn against sexual perversions. But, all in all,
these books and this tendency must be reckoned
with, and I make no apology for this reference to
them here. The missionary who does not, to some
extent, know them does not know his people.

23
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But the Muslim himself will not speak to you
of these things. He knows perfectly well that
we do not speak of them; he knows that they
lie outside of the possibilities with us; but with
him they lie entirely within the possibilities.
They are a normal part of literature, received,
accepted by all. So that, then, is the difficulty.
I have no shadow of doubt myself that for any
one who would know the Muslim mind it is
absolutely necessary that he should know some-
thing of such books as these; otherwise one large
portion of that mind will be mysterious and
inaccessible to him. He will not know how to
understand his people as they are. And he will
meet references which he cannot turn because he
does not see clearly their point.

Yet he cannot discuss these things with the
Muslims ; that for him would be very much out
of place. He should certainly do nothing to
hinder the coming of the time when such con-
versation will be as impossible in the East as
with us. And that there is such a difference
the East already very well knows. Even the
Egyptian fellahin, although in time of inundation
they will work together naked in the fields, men
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and women, side by side, are plainly perturbed
when they are observed at this by a European.
They know it is not our way. But the missionary
must know their ways and their ideas and he
can easily know them now because of the spread
of printing. All the things which were once
for missionary and student so hard of access are
now, for better or for worse, within reach of
any. When Lane, for example, in the thirties
of last century was in Cairo, all he could do was
to talk with such of his friends as were willing
to talk with ham upon the things on which he
desired information and pick up manuscripts here
and there. But manuscripts are expensive and
difficult to find. A man who limits his reading
to them will not be able to cover the whole
range of interest. Also, there is the difficulty
of getting your friends to talk about things with
you. Thus Lane himself tells us that his only
method, on more difficult points of religion and
usage, was to take one of the laxer of his Muslim
friends, a man who evidently had not the same
objection as the rest to discussing these matters
with him, and to get from this man a certain
knowledge of the subject. He would, then, casu-
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ally enter into conversation with others, upon
that subject, and show that he knew something
about it. So they would slip into conversation
upon it, and he would learn more and more.
With a man who knew nothing of the subject
they would not begin upon it; but, apparently,
they thought, “If he knows so much already, we
may as well make no further difficulties.” Or
they may have thought nothing at all about it;
but talked with him as with one of themselves.
Now all that difficulty has practically gone by.
On all these subjects which I have been putting
before you in this lecture—those inner subjects,
difficult of access—there are great numbers of
printed books which any one can read and so fol-
low the currents of popular life and thought.
Very many of them, too, are printed in colloquial
Arabic and not in the literary Arabic of the edu-
_cated, for they are the reading of the masses of
the people. And the reading of the masses is
precisely what the missionary should read.
Having mentioned this colloquial Arabic, permit
me to diverge a moment and say that, for me,
the great hope of the Arabic speaking races lies
in the rise of an Arabic literature written in the
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language really spoken by these peoples. At pres-
ent their older literature is as remote for them
as Latin to an Italian or Spaniard. And of such
a neo-Arabic literature a beginning has been
made, although so far it is mostly limited to
stories, jests and satirical verses. More serious
subjects still array themselves in the language
of the schools. Yet the beginning has been made,
and all that is needed now is the appearance of a
man of genius, a Dante or a Chaucer, who will
follow up that beginning and write books of
weight and genius in this colloquial dialect.
When he comes, with him will come the new
Arabic literature—a renaissance as tremendous as
that of Europe.

With all these books it is, then, for the mis-
sionary to follow the example of Lane. He must
read them carefully and learn the beginnings from
them. Then the people will fall in with him
and go on and talk further with him, and he will
be able by such means to work into the inner
recesses of their minds.

And so, finally, my last word in this course
of lectures must be the word with which I began.
What is needed by the missionary, needed by
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any one who wishes to understand this people
and to affect them, is sympathy, knowledge, intel-
ligence; courtesy, too, at every point. And let
me say, though I have no desire to bring railing
accusations and while I am not thinking now
of one race more than another, yet I have seen in
Cairo and in Syria cases of what to me was quite
unintelligible discourtesy towards the natives by
different nationalities and vocations—by officials
and by missionaries, teachers and merchants, by
French, by English, by Americans, by Germans.
Sympathy, then, the being able to enter into their
ideas; knowledge, the having soaked himself in
those ideas; intelligence and courtesy to adapt
himself to them and to their ways—these are
among the first essentials for the missionary.
And these it is certain that he cannot possibly
have, unless he is genuinely in love with the people
of his field; likes them and theirs; is in many
respects one of them. If he finds them beginning
to rasp upon him, he may know either that he is
not the man for them, or, if the rasping is a new
thing, that there is something wrong with his
nerves, and that he ought to rest until he feels
himself at peace again with his flock. I have



INNER SIDE OF MUSLIM LIFE 359

read books, for that matter, by missionaries
describing their fields, which were nothing but
a long exhibition of nerves. The paradox, in
truth, of the missionary’s life is that he must
have a liking for his people and their queerest
little ways even while he is trying to change them.

In the case of one of the most successful mis-
sionaries to the Orient that I have known, I have
heard a considerable part of his success ascribed
to the mere fact that he was somewhat slow; he
did not hurry; he was prepared to wait; he did
not talk fast; he did not move fast; he had the
oriental movements. He was in physical sym-
pathy with his people, and this, though a special
and somewhat concrete and instinctive case of the
courtesy and intelligence that are always neces-
sary, is still a very suggestive one. Above all,
the missionary must not think of his people that
their ideas, their ways—any of these things I
have been putting before you tonight—are signs
of childishness or are ridiculous. He must sweep
out of his vocabulary such words as “childish”
and “ridiculous”; must, instead, think of their
characteristics as interesting, and of the people
as, at most, childlike.
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How, to illustrate, would we handle a child
who had the ideas of a child about fairies or
about Santa Claus, or who was somewhat weak-
kneed on the subject of fact. We certainly would
not talk to him about ridiculousness or childish-
ness or use abusive forms of speech. We would
take him as he was; make the best of him; and
try to guide him, using those ideas of his as we
might, and being sure that they would fade, as
they must, into the light of too common day.

That is essentially the problem of the missionary
in dealing with the Muslim peoples. All these
things are simply parts of that strange, childlike
attitude towards life which you find in them, and
they have to be handled with the same delicacy,
with the same sympathy, which you would use
with a child. The missionary must, then, have
that sympathy, knowledge, intelligence, of which
I have spoken, and, besides these, faith, hope and
charity—faith that something is coming, must
come, faith in his people and in its possibilities;
hope, not to be cast down though the way is long
and slow, and he cannot see far ahead; and an
infinite charity for and with them in all senses of
the word ; love, forbearance and sympathy.
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And especially at the present time there is need
of that attitude towards the Muslim East, and
that not only on the part of missionaries or of
those who are resident there; but on the part of
us all. In Turkey a great experiment is going
on. The reform of Turkey is being attempted
from within; it is not to be a thing imposed from
without, as in Egypt or India or Algeria, but one
actually working out upon the people from within.
That is a tremendous experiment and a thing to be
helped in every way. But we may be sure that
that experiment will be very slow; that the way
before it is very hard; that only a small section
of the Turkish population is really in thorough
sympathy with it; and that the section which is
will have to work hard, bitterly, fearfully, to be
able to bring this experiment to a successful issue,
It is for us, then, to have sympathy with them;
to have knowledge of the situation; to show
intelligence towards them it is for us to have faith
in them ; and to bear with them if the full fruition
is long in coming. It will be long; every one
who knows the situation sees that it will be long;
but we must have patience. We must not think
that they can hurry things; that they can turn
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- Turkey at once into a modern state. We must
not be surprised if the same things that happened
in the past sometimes happen again; we must
have patience. We must give them a chance to
show what they can do—that is the last word,
must be the last word of any one who speaks
upon Islam and its possibilities. There is a long
road lying ahead before anything is to be
reached that will be worth reaching, but I believe
that that road has now been entered.
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Church militant, none in Islim,
44; triumphant, 44; Church of
the Holy Sepulchre, 174.

“Circle,” impossibility of the,
128,

Class-meetings, Methodist, 193.

Clubs and associations, future
of, 13.

Colloquial Arabic, 3s1, 356 f.

Comforter, promise of the, 21s.

Commentaries, abuse of, 310 f.

Common-sense Islim, 31s6.

Comparative historical methods
and origins of Islim, s4.

Congress of Orientalists at
Algiers, 40.

Conspiracy of misinformation, 7,
30.

Constantinople, 155 f.

Controversy, use and abuse of,
13; danger in, 18; of Muslims
and Christians, 231.

Conventions, Muslim attitude to
European, 324.

Conversation, frankness of Ori-
ental, 354.

Countenance of Yahwe, 186.

Covering of the Ka‘ba, exhibi-
tion of, 166.

Crafts and trades, 290.

Creation, beginning of, 218.

Criticism of Isldim by Muslims,
47 £

Creesus, 226.

Cromer, Lord, 37; Modern Egypt
of, 181.°

Crucifixion, the, not accepted by
Muslims, 26, 245, 248.
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“Cry out” and “read,” in Sem-
itic, a91.

Curtiss, Primitive Semitic Relig-
ion To-day, 330.

D

Dihnhardt, Natursages, 336.

Damascus, 282, 308.

Dante, 357.

Dar al-harb, ays.

Dar al-hikma, 301.

Dar al-Isiam, ay7s.

Darwishes, 23, 46, 49, 50, 91.
93, 116, 345, 347, 348; of
working classes, s1.

Darwish fraternities, 144 ff.,
295; can Christians enter?
154; as Church organizations,
176; development of, 202;
mythical founders of, 203; the
Path of, ao4.

Darwish monastery, 27; monas-
teries, ruins of, 1s8.

Darwish Mustafi, 43.

Darwish, professional, 158, 167.

Darwishing, too much, 173.

David, 220, 241.

Day of “Am I not?” ¢8.

Day of Doom, 71.

Day of Judgment for Muham-
mad, 63.

Dead Sea, 247.

De Sacy, Chrestomathie arabe,
276.

Deuteronomy, Book of, (xviii,
18), 234; (xxxiii, 2), 23s.
Devils, 70; devil-worship, 331.
Diplomacy between Muslims and
Christians, 27s.
Divergencies, local,

157.

Doctrine of the saved in Islim,
71 .

Dominican Order, 1s8.

Donkey-boy, use of, 38, 349.

Dreaming in Islim, 188.

Drums of darwishes, 49, 163.

in Islim,
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E

Ecclesiastes, Book of, s9, 61.

Education in Islim, 288 ff.

Efrit in an engine, 340.

Egypt, 4, 43, 49, 52, 152 f,
160, 180, 263, 274, 278, 294
f., 310, 319 f., 334, 340, 343.

nationalists, 254 f.,

277.

Elia Qudsi, 308.

Emerson, R. W., 6o.

Emotional religiosity, 49.

Encyclopédie, 181.

“Endless chain,” impossibility of
the, 128.

Engine, efrit in the, 340.

Engineer, 306.

Enneads of Plotinus, 14a.

Erotic literature, 3s1.

Esau, 235.

Ethics in Islim, 297.

Free-masonry, 307.
Friday sermon, 31, 118.
Fulani Emirates, 253.

G

Gabriel, Angel, 108, 244.
-Gamaliya, district in Cairo, 92a.
Genesis, Book of, 61, 239.
Geneva, 284.

-Ghazzill, 36, 139, 194, 196-201,
203, 228 f., 30a.

Ghazzilite darwishes, no order
of, 203.

Girls, education of, in Islim,
293 f.

God is all, 193; exists through
Himself only, 201; never with-
out a witness, 217.

Golden Legend, 23.

Golden period in Islim, 237.

Goldziher, Ignaz, 210.

Europeans, careless
of orientalized, 31, 37.

Eve, other children of, 326.

“Everything goes to destruction,”
186.

“Existence,” What is?, 125

Ezra, 22s.

F

Face of Allah, 186, 188, zo1;
face of thy Lord, 187.

Fall, the, in Isldm, 61; Pauline
doctrine of, 62.

Fiarin, 236.

Farthest Lote Tree, the, 76.

Fast, the, 72.

Fatiho, the, 2s, 70, 83, 161;
translation and use of, as.

Fatimids, the, 301, 30s.

Fellahin, Egyptian, 354.

Fiqls, 295-299.

Fire, the, 102; fear of, 187.

First Cause, the, 130.

Folk-tales, 326, 340.

Fountains, public, 292.

Franciscans, 150, 158, 230.

Gondeshapur, 30s.

Gospel, the, 217, 342; the Gos-
pels, 110; of Barnabas, 23o0.

Government schools, 3i9.

Grammar, study of, 3o1.

Granada, 316.

Greek Church, Logos doctrine
in, 105; theology of, 124.
Grimm’s Kinder wnd Haus-

Marchen, 326.

H

Hafis, 299.

-Hajjaj, 240.

Hajj caravan, 3s.

Hallucination and suggestion in
case of darwishes, 207.

Hamilton, Sir William, 148.

-Hamzawiya district in Cairo,
92.

Hanbalites, 46.

-Haqq, 75.

Hiriin ar-Rashid, 29s.

Hawaii, American missionaries
in, 287.

Heart of man, the, 196, 201.

- e B
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Hebrews, migration of, s8.

Herodotus, 3so.

Hierarchy of saints in Islim,
204.

High Church Islam, ¢6.

Historical methods of Muslims,
52,

History, v. stories, 349.

Holy Spirit, the, 247.

Hosea, 67, 263.

Hospitality of darwishes, 153.

Hospitals at Baghdad, 3os.

““Ho, the friends of Allah!”
204.

Hungary, 252.

-Husayn, g1, 92, 94.

Hypnotic or hypnoidal states of
darwishes, 164, 173, 331, 346.

Hypnotism in the East, 174, 347.

b g

Ibn Hazm, 238, 240.

Ibn Hishim, 310.

Ibn Khaldin, 309-319.

Ibn Taymiya, 46.

Idealism, how expressed in Ara-
bic, 42.

Ihya of al-Ghazzili, 36.

Illuminating, 306.

Impassibility of Allah, 300.

Impossible, the, 121.

Independent teachers in Isldm,
290,

India, 257, 28s.

Ingersoll, R. G., 239.

Injil, 24a2.

Ink-mirror, 334.

Inner Light, the, 146, 149, 194.

Inner side of Muslim life,
323 ff.
Inspiration, doctrine of, 14;

minor, of Saints of Allah, 188.
Isaiah, 67; (xl, 6), 65; (xxi,
6-7), 236.
Ishmael, 23s.
Islim as a religion, 1a; future

367

of, 12; in the broad, 19;
meaning of, 20, 262; and
Christianity, absolute difference
between, 4s; High Church
Islim, 96; theological eclec-
ticism of, g7; line of future
escape for, 111; primeval, 218;
confronting the non-Muslim
world, 251; economic danger
for, 2s52; decay of militant,
252; modernizing of, 25s;
common-sense, 256; spread of,
in history, 2s7; utilitarian,
257; “the religion of all sen-
sible men,” 2s7; Islim and
non-Muslims, 265; must dom-
inate, 284; unable to distin-
guish church and state, 284;
in China, 28s.
Isnad, s3.
Israel, 2s9.

J

Jaques in “As you like it,”" 280.

Jerusalem, 26, 174, 279, 291,
337, 343; Latin kingdom of,
253.

Jesus, 101, 106, 215, 220, 228,
236, 241 f., 246-248; imitation
of, 103; different from other
prophets, 243; miraculous birth
of, 244; miracles of, 244;
position for Muslims of, 244;
sinlessness of, 244; wisdom of,
244; ascension of, 24§; cruci-
fixion of, 245; not killed by
men, 245; Spirit of Allah,
245; Word of Allah, 24s.

Jesuit priest, 14.

Jesuits in Paraguay, 287.

Jews, 71, 216, 220, 224, 250,
305; in medieval Europe, 267.

Jewish tribes of Arabia, ss.

Jinw, 36, 64-66, 70, 331, 339,
341,

Jizya, 266.

Job, 23s.
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John of Damascus, 124, 231; on
controversy, 271.

John'’s Gospel, (xiv, 16,
(xv, 26), (xvi, 7), a1s.

Joshua, aas.

Journeys of students, 303, 318.

Judas, 249.

Judges, Book of, 219.

Judgments of God, Muhammad’s
view of, 63.

Jurisprudence, 300.

K

Ka'ba, the, 34, 47, 205, 259.

Kafir, 34.

Kant, 13s.

Karend, 99.

Kerbela, 91, 94.

-Khadir, 206 f., 209.

Khalwatl  fraternity
wishes, 168.

Kharaj, 266.

Khattb, sword of, 31.

Khedive, the, 35, 37.

-Kindi, Epistle of, 271 f.

“King of Day of Doom,” 7o.

Kiswa, 34, 37, 48.

Knowledge from Allah Himself,
190.

Korah, 22s.

Kadiya, 333.

Kuttab, 293, 295 f., 299; of ‘Abd
ar-Rahmidn, 29a.

L

‘Lady Mandiira, 329 f.

La ilaha slla-liah, 161, 227.

Lane, E. W., 330, 336, 355, 357;
Modern Egyptians of, 96, 171,
325, 334.

Last Day, the, 245 f.; doctrine
of, 7o0.

Latin Church, 124.

“Law, the,” 217, 228, 236.

Lay membership in darwish fra-
ternities, 159.

Laysa min ad-din, so.

.

26) ’

of dar-

INDEX

Leaves of Abraham, 317,

Leibnitz, 144.

Letters, divination by, 338.

Lexicography, study of, 3or.

Liberty, religious, in Islim, 179.

“Light of Light,” 69, 100.

Light of Muhammad, ¢8, 1or.

“Light of the world,” 69.

Logic, 303, 313, 314; logic
machine, 123; study of, 288.

Logos, doctrine of, 106 f.

“Lord of the Worlds,” 36.

Lotus tree in Roda, 329.

Louis XVI, 276.

Love of God (subject and ob-
ject), 199, 200.

Lucretius, 144-

Lull, Ramén, 122 f.

Luther, 284.

M

Ma‘alesh, 38.

Madrasa, 34, 302, 318.

-Maghrib, 31s.

Magians, 71; a “People of Script-
ure,” 217,

Magic, 339, 343; books on, 336,
338.

Magic mirror, 334, 344; magic
square, 335, 342.

Magician, 334-336, 341.

Magnificat, the, 214.

Mahdi of the Sudan, 252, 2s54.

Mahmal, 34.

Malik (use of, as title), 276.

Malikite canon law, 310.

-Ma’'mfin, 271 f.,, 3o1.

Man in God’s image, 196; spirit
of God in, 19s.

Mansel, H. L., 148.

Marchen, 327, 340.

Marriage festival,
118,

Marti, Ramén, 139.

-Mashriq, 316.

Maspero, Sir Gaston, 339, 341.

cantata at,
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Masses of Isldm, their attitude
to Christians, 281.

Master-builder, 306.

Mathematics, 307; and astron-
omy, 302, 30§; status of, in
Islam, 289.

Mawlawite darwishes, 153.

Mawlawite monastery, 152.

Mecca, 34 f., 47, 153, 167, 205,

236; ritual of, in Islim, as9.
Meccans, 81, 219, 259.
Medieval Europe, the clue to

Islim, 282.

Medieval intercourse between

Europe and Asia, 278.
-Medina, 67, 80, 259, 261 f.; of

Cairo, 92.

Menéndez y Pelayo’s Origenes

de la Novela, 123, 230.
Messenger, a, to come, 21S.
Methuselah, 239.

Millennium, 24s.

Miniature painting, 306.

Min ladunnd, 190.
Miracles (Gospel)

Islim, 232; of

347 £
Mirghanite darwishes, 1ss.
Mirror, metaphor of the, 196.
Missionaries, 151, 274, 343, 3§1I,

353, 355-359; training of, 1

ff.; attitude and character of,

2; work, essentials of, 10;

probl of ed ion of, 11;

methods of, 13; theological

training of, 14; attitude of, to

Muslim saints, 29; danger

for, 39; reading of, 323 ff.;

first essential for, 357; profes-
sional Muslim missionaries,

283; greatest problem of Chris-

tian missionaries, 287, "360;

‘Women missionaries, 4, 334.
Missionary activity of Muslims,

250 ff., 269.

Missionary religions, three great,

250,

24

imitated in
saints, 170,

369

Mission fields, different situa-
tions in, 19.

Mission schools and colleges, 11,
319.

Missions, what are they? 256.

Modern Egypt by Lord Cromer,
181,

Monophysite heresy, 190.

Moors, expulsion of, from Spain,
286.

Moralizing of Semites, 102,

Morocco, 276, 279.

Moses, 220, 2as, 238 f., 236, 241,
263.

Mosque, Imam of, 177; place of,
in Islim, 177; teaching in,
301; of the Ascension, 26;
of Ibn Talan, 42; of the
Hasanén, 47 f., 93, 95; of Abll
Diwid, 289; of -Mu’ayyad,
290, 351.

Mount of Olives, 26.

Mount Paran, 23s.

Mu‘allim, 307.

Muhammad, 108, 116, 124, 188,
200, 203, 210, 236, 246, 248,
249; legend of, 12, 232; col-
loquial language of, 4o0; per-
son and life of, 46 ff.; the
historical, s1; a trance-medium,
$S, 64, 72; clue to, 56; chron-
ology of, s59; a pathological
case, 60, 63, 72, 75; his feel-"
ing for the poor and helpless,
60, 71; early life of, 60; his
sense of evil in the world, 6o,
62; and the jinn, 64; his use
of phrases picked up at Chris-
tian services, 65, 214; his
relation to the Old Testament
prophets, 65, 73; “investigates”
Jewish boy’s phenomena, 67;
doctrines held by, 69; not an
impostor, 72; sword of, how
gained, 73; not a general, 73;
often unpolitic, 73; his fall and
last ten years, 74; attached
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men to himself, 74; a judge
of character, 74; in Medina,
74; not a theologian, 7s, 187;
his mind concrete, 75; a dual-
ist and yet a monist, 75; a
mystic, 76, 184; trance utter-
ances of, 77, 79; how revela-
tion came to, 78; consciously
forging, 79; formally a sooth-
sayer, 81; his vision of the
Heavenly Book, 82; took no
care to preserve the Qur’in,
82; his meaning for Muslims
now, 9o, 97; doctrine on pér-
son of, 96; descendants of,
96; the worlds created for, 97;
a prophet before creation of
Adam, ¢8; glorified ancestry
of, 99; influences on doctrine
of the person of, 99; a Light
from Allah, 100; sinlessness of,
100; are his parents saved?
100, 101; imitation of, 103,
311; “Back to M..,” 109; his
conception of Allah, 185; an
ascetic, 187; a God-intoxicated
poet, 187; his belief in his own
mission, 211; and Jews and
Christians, 213; no story-teller,
214; “written in the Script-
ures,” 215, 240; the Prophet
of the Meccans, 219; last of
the Prophets, 219; and the
Scriptures, 221; and mir-
acles, 231; did not claim
miracles, 232; created before
the worlds, 246; as a mission-
ary, 257; his personal claim,
258; a religious politician, 259;
head of Church and State,
259; as a preacher, 260; the
Prophet of Arabia, 263.

Muharram, procession and cer-
emony, o1 f.

Mummies, 341.

Mugqattam Hills, 152, 349.

Museum at Cairo, 339-341.

INDEX

“Mush kidaf™ 321.

Musil, Arabia Petres, 248.

Muslim, mission field, peculiar
characteristics of, 2; peoples
democratic, §; their respect
for learning, §; controversy,
handbook of, 16; contempt
for Western logic, 120; mys-
tics, early, 191; army, how
supported, 266; rulers and
Christians, 274; architecture,
307; pedagogy, 319

Muslims, different classes of,
115; relati of to q
178; and friendship with
Christians, 273; treaties with
Christians, 275; and native
Christians, 278; self-conscious
with Westerners, 354.

Mut@n, 311,

Mystical theology, 197 f.

Mysticism in Islim, 112, 148;
metaphysical, 6; ascetic, 19a;
speculative, 192,

Mystics, Muslim, and doctrine
of Scripture, 241; all thinking
and devout Muslims are, 113,
115.

N

Nablus, 33; College at, 34.

-Nahhisin, 292.

Naisabur, 303.

Native Christian, still a native,
287.

Nature, idea of, in Islim, 139.

Nazareth, 236.

Nebi Sa‘in, 236.

Necessary, the, 121,

Neo-Platonism, 99, 142 f., 101.
Nestorian wave of conquest, 251.
New Testament, the, 69, 117.
Night Journey, the, 76.

North Africa, 310, 333.

o

Officials, Christian,
268,

in Islim,
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“Old captive, the,” 279.

Old Masr, 328.

Old Testament, the, 61, 66, 69,
88, 9s, 186; Muhammad’s re-
lation to prophets of, 6s.

Oratio, 107.

Ordinances against non-Muslims,
267.

Oriental Christians, status of,
286.

Oriental's feeling of religious
superiority, 39, 347.

Original sin, no doctrine of, in
Islim, 61.

Originator of the world, 127.

P

Paine, Thomas, 139.

Palestine, 344.

Palmer’s translation of the Qur’-
én, 88.

Pan-Islimism, 28s.

Pantheism, 143, 153, 193 f.

Paraclete, the, 216.

Paradox of the missionary’s life,

359.

Parents of Muhammad, their
fate, 101.

Pascal, 139.

Passion Play at Kerbela, 92.

“Peace, the,” in Islim, 69.

.Pedagogy in Islim, 297 f., 312,
319.

Pen, the, 108.

Pentateuch, the, 2as.

People of the Book, 210 f., 213,
218, a19.

Persia, 57, 261, 263, 28a.

Persian 1slim, 9a.

Philosophy in Islim, 304.

Phonograph voice, 291.

Physician, training of, 3os.

Pilate, 249.

Pilgrimage, 72.

Plato, 43, 143 f.

Playing games, for Orientals,
319.
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Plotinus, 191. -

Poetry in Muslim education, 317.

Pons asinorum, 120.

Popular literature, 323 ff.

Possible, the, 121.

Prayerfulness, duty of constant,
193.

Prayer meeting, 166, 172.

Prayer-niche, verses in a, 43.

Prayers, five legal daily, 71, 118,
193, 345.

Preserved Tablet, the, 108.

Primary education in Islim, 299;
schools, 233, 292, 199, 308,
322,

Printing press, value of the, 350,
3ss f.

Procession of the “Holy Carpet,”

47

Prophetism in the Old Testa-
ment, $4.

Prophets of the Old Testament,
6s, 67, 73, 258; to the Arabs,
66; soothsaying, 67; two kinds
of, 217,

Proselytes, early to Islim, 223,
224.

Prosody in Muslim education,
301.

Proverbs, Book of, 102, 293.

Psalms, the, 214, 217.

Q

Qadirite darwishes, 49, 183.

Qadirite monastery, 1sI.

Qidis, 321.

Qirin, 225, 228,

Qasr al-‘ainl hospital, 132.

Quakers, 146.

Qualities of Allah, 1as.

Qur'dn, s, a7, 36, 41, 54, 65,
69, 76, 106, 113, 116, 119, 133,

' 197, 200, 213, 223, 335, 229,
238-240, 242, 246, 263 f., 289,
299, 315-318, 342, 351; Chapter
of the Cow, 17; origin of, 40;
form of, 77; earlier and later
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parts, 78; its rhyme, 79; lead-
ing articles in, 80; the direct
words of Allah, 80; use of
parts of in prayer, 8a; col-
lected after the death of Mu-
hammad, 8a; in chronological
chaos, 83; how arranged, 83;
cause of collection of, 83;
Meccan and Medinan chapters
of, 84; Muslim critical work
on, 8s; the mind of Muham-
mad, 85, 185; Arabic literature
on, 86; no trustworthy trans-
lation of, 87; difficult to under-
stand, 87; to what extent
understood by Muslims, 88;
recitation of, 89, 281; present
Muslim feeling for, ¢o; un-
created, 105; nature of, 105;
phrasing of, 108; utterance
of, 109; “Back to the Q.!,”
111; reading aloud of, 117}
“the mind of Muhammad,”
185; contradictions in, 187;
in Muslim education, 291, 296,
315 ff.; texts as charms, 296.
Qur'an, (ii, 109), 75, 186; (ii,
274), 186; (iii, 73), 221; (iv,
48), 3215 (iv, 155, 156), 248;
(vi, $3), 186; (vi. 156), 215;
(vii, 52), 132; (vii, 150), 134;
(x, 3), 133; (x, 63), 204;
(xii, 64, 92), 134; (xiii, 2),
132; (xiii, 22), 186; (xiii, 28),
189; (xv, 29), 195; (xvii, 87),
69, 1957 (xviil, 27), 186;
(xvili, 64), 190; (xx, 2), 132;
(xxi, 83), 134; (xxii, 17),
a17; (xxiv, 35), 69; (xxv,
60), 13a2; (xxviii, 88), 187;
(xxx, 37, 38), 186; (xxxii, 3),
132; (xxxiii, 41), 189; (xxxviii,
72), 198; (xliii, 12), 132;
(xIviii, 1, 2), r00; (liii, 37,
38), 217; (lv, 26), 187; (lvii,
4), 132; (Ixi, 6), a15; (Ixxii,
6), 331 (lxxvii, 9), 186;

(Ixxxviii, 19), 217; (xcii, 20),
186; (xcvi), 6s.
Qutb or Axis, 204 f.

Rabbund, Muslim use of, 2a.

Ratio, 107.

-Rézl, 2329; his commentary on
the Qur'an, 229.

Reading of the masses, 3s6.

Reason and Allah, 107; reason in
Islam, 146; use of, to destroy
philosophy, 149.

Reasoning of Muslims concrete,
122.

Religion of Arabs of Muham-
mad’s day, 70; three-fold basis
of religion, 14s.

Religious experience in Islim,
149; r. intuition, 190; r. novel-
ists in Isldm, 2a8; r. feeling,
344, 346.

“Remembering’”’ God, 189.

Renaissance (European), 2a3o,
306; in Arabia, s6.

“Rend your hearts,” 228,

Revelation, 127; history of, in
Islam, 66; history of, for
Mubhammad, 21s.

Revivals, 16s.

Rhetoric in ed ion, 303.

Rice’s Crusaders of the Twen-
tieth Century, 16.

Richard Lion-Heart, 282,

Rifi‘ite darwishes, 49.

Réda, Island of, 328.

Rodwell’'s translation of the
Qur’an, 88.

Romances in Arabic, popular,
281, 3%0.

Rosary of Isldm, 11s.

Ruchdi Pasha, Madame, Harems
et Musulmanes d’Egypte, 330,

333.
Rulers, Muslim, and Christians,
273, 374



INDEX

S

Sabians, 217.

Sachau, Eduard, 234.

Sacred books of Jews and Chris-
tians, 66.

Sa'dite darwishes, 49.

Sahara, 254.

Saints, Muslim, 23 ff., 347 f.;
Christians and Muslim saints,
28; have vision of Allah, 198;
the friends of Allah, 20s;
quasi-life in their tombs, 207;
tombs of, in Cairo, 208; in-
spiration of, 188, 218; states-
men-saints, 284; worship of,
perverted, 332; as mission-
aries, 270.

Saint Louis, 3s.

Saint Patrick’s Day, 9s.

Sa‘ir (mountain near Nazareth),
236.

Saladin, as an amateur theolog-
ian, 280.

Sale’s translation of the Qur’in,
88. .

Samuel, 183.

San‘a, 305.

Sand-divination, 343.

S. Sophia, 291.

Saul, among the prophets, 9o
f., 183.

Sayyidna Husén,
Husén,” o9s.

Scholastic theology of Islam,
119 ff.,, 197; effect of, in
Isldm, 194; in education, 3oI1,
308.

Schreiner, Martin, 210.

Scriptures, Jewish and Christian,
in Islim, 210 ff.,, 223; were
they corrupted? 223; Muslim
historians and Scriptures, 237;
present day Muslim attitude
to, 241.

Seal of Solomon, 342.

Seir, 235.

Semites, a moralizing race, 102.

“Our Lord

373

Semitic prophetism, 6.

Sentisite darwishes, 253; chiefs
of, 254.

Seven Sleepers, 342.

Shajarat ad-Durr, 3s.

-Sha‘rani, 273; tomb of, 28.

Shaykh al-Bekri, 155, 160, 180 f.

Shaykh of darwishes, 160, 171.

Shi‘ite, 91 £., 95, 98.

Sicily, 2sa.

Sind‘a, 30s.

Sinai, 235 f.

Snouck Hurgronje, Mekka, 334.

Society for Psychical Research,
68.

Song of Solomon, 239.
Soothsayers in Arabia, 64, 67;
form of utterance of, 81.

South Arabia, s4.

Spain, 230, 252, 268, 276, 282,
286, 315-317.

Speech a quality of Allah, 106 f.

Spirit from Allah, the, 247.

“Spirit, the, is the affair of thy
Lord,” 19s.

Stamboul, 282.

Statesmen-saints in Islim, 284.

States, psychological, in man,
198.

Stories, 349. .

Story-tellers, religious, in Islim,
226.

Sudanese Muslims, 262.

Siifiism, 42, 145 ff.

Sultan (use as title), 276.

Sunnite, 95 f.

Superstitions, 334.

Sword, the, in Islim, 260.

Sympathy, necessity of, 2, 18,
21-23, 30, 72.

Syria, 343, 358.

Syrian Desert, 247.

T

Tables of the law, 22s.
Taghiya (use as title), 276.
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Talismans, 341.

Taxes of non-Muslims, 26s.

Teachers in primary schools, 294.

Teaching corporations in Islim,
302,

Technical education, 304.

Telepathic gifts of darwishes,
170.

Telepathy, 335, 347.

Tell el-Kebir, 252,

Templars, 379.

Tertiaries, 158 f.

Text-books, highly abbreviated,
311

Text-book for darwish frater-
nities, 18a.

Theological education in Islim,
300, 317; schools, 308.

Theology of individual experi-
ence, 198.

“Theology of Aristotle,” 143.

“There is no God at all save
Allah!” 7o.

Thought-transference, 33S.

“Thus saith the Lord,” in the
Qur'dn, 8i1.

Tomb of a saint, inscription on,
25; at Tiberias, 29; visiting
their tombs, 24.

Tombs of Aramean and Nabatean
trading colonies, 63.

Torah, 22s.

Trade-guilds, 307 f.

Tradition in Islim, s4, 146.

Traditionalists, in Islim, 227.

Traditions, 116, 301; forged, 5a.

Training of the young, 29a.
rance-medi dency to
cheat, 74; parallels of Muham-
mad with, ss.

Tree-worship, 329.

Tribes come to Muhammad, 261.

Tribute of non-Muslims, 265,

Trinity, the, 136; doctrine of,
sexualized, 247.

Tunis, 279, 316 f.

INDEX

Turkey, 153, 277, 332; reform
in, 361.

Turkish period in architecture,
307.

Turks, 153, 262.

“Twist their tongues in it,” 2a21.

U

‘Ulami of Egypt, 354

‘Umar ibn al-Firid, tomb of, 27.

Uncreated Word, the, 99.

Unity of Allah, the, 135-142; in
his acts, 136; internal, 136,
141; external, 140; in his
essence, 140.

Universities, Muslim, 289 f., 308.

University education in Islim,
295, 300.

Unprovoked war, is it allowable ?
264.

“Upon thee be peace and the
mercy and. blessing of God!”
69.

Usima ibn Mungqidh, 279.

Utilitarianism of Islim, 309, 318.

v

Vatican, the, 268.

Veil, the, in Islam, 104; veil on
the heart, 2o01.

Vernacular, education
320.

Vincent of Lerins, 113.

Visage of Allah, 7s.

Vision of God, 199.

Vollers, Karl, 4o f£.

Voodoo, 333 f.

in the,

w

Wahhibites, 47, 28s.

Waaf, 299.

Western North Africa, 318, 317.

Wellhausen on Samuel, 183.

“Which proceedeth from the
Father,” 69.



INDEX

““Whoever is upon the earth is
fleeting,” 187.

Will of Allah, 108, 142, 144, 188,

Wisdom literature in Islim, 226.

“Without enquiring how and
without comparison,” 133.

Wives of Muhammad, r0s.

Women, supposed Muslim atti-
tude towards, 17; in Islim,
104; scholars in Isldm, 294;
world of women and children,

325.

Word, divine, of Allah, 109,
111, 242, 246 f.

Word of God, 99, 106; doctrine
of the, r0s.

World, the, fleeting, 7s5; of
bodies and accidents, 126;
originated, 137; a perpetual
miracle, 137.
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Writing, 3o00.

Y
Yahya ibn Mu‘ln, 227 f.
Young men and darwish frater-
nities, 167.
Young Turk Committee, 2s5, 277.

z

Zahirite school, 238.

Zakat, 71.

Zar, 4, 332 £

Zikrs of darwishes, 160, 166,
167, 331 f., 334 f; public, 166;
religious and moral effects of,
168; are Christian Zikrs pos-
sible? 169; bad effects of, 172;
Zikr (dhikr) means “remem-
bering,’” 189.

Zoroastrians, 217,





