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slackness of the modern movement in Indian Islam, I
strongly believe that this is a temporary phase, like the
present reaction against liberalism in Turkey. We must
keep Moslem modernism steadily in view, and lay our
plans for dealing with a greater and more rapid develop-
ment of it in fature. It is a matter for thankfulness that
the Christian Literature Society have been producing
English works for Moslem readers which help to meet
the needs of the educated classes. Mr. Gairdner’s dia-
logues on Inspiration, The Conception of God, and other
topics, and Mr. Mylrea’s monograph on The Holy Spirit
in Islam are examples of suggestive and fruitful methods
of presenting well-worn subjects or bringing forward new
ones. At the same time we have to remember that the
Moslems of India are not so separate from non-Moslem life
as in many other parts, and therefore they are open to
the influence of literature which may not be specially
written for them.

The present position of the modernizing Moslem is one
of many reminders that we must not let our efforts in
Anglo-vernacular education slacken. The spirit of
greater friendliness and readiness to consider the claims
of the Gospel is in no small degree due to the education
given in schools and colleges which has taught the
Moslem youth a respect for Christian scholarship and
given him a first hand acquaintance with the Bible.

Another point on which I would insist is that we must
approach the educated Musulman in a spirit of apprecia-
tion. In his case the attitude of arrogant superiority
assumed by the ignorant bigot has been more or less
replaced by a sense of respect for the achievements of
Christian civilization and for the philanthropic fruits of
the Christian religion. But never let this make us assume
an air of patronage as to the adherent of a half barbarie
religion. If with pardonable loyalty, he exaggerates the
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glories of the culture of Bagdad and Cordova, and the
intellectual achievements of the Arab Schoolmen, remem-
ber that his history does contain many a glorious page.
Let us have done with the mention of crusades and
crusaders. We gain little by the comparison of Richard
Ceeur de Lion with Salah ud Din (Saladin). And let us
remember that, if Islam has remained the religion of
nations on a lower scale of civilization, its professors
have at least succeeded in casting down the barriers of
race between fellow believers considerably more than
Christians. And remember too that the Indian Moslem
is eminently susceptible to the influence of a life of un-
assuming, genuine love to man, lived in an atmosphere
of humble devotion and prayerfulness in God.

Finally, I would say, let us strive to make these our
brothers and sisters conscious that we value and live by the
great truths common to both religions no less than they.
Consider for a moment how much of the Apostles’ Creed
& Musulman professes. ‘I believe in God Almighty,
maker of heaven and earth, and in Jesus Christ, who
was born of the Virgin Mary, and ascended into heaven,
and shall come again; I believe in the communion of
saints, the resurrection of the body, and the life everlast-
ing.”” Now these foundation truths are in danger of
being undermined, not in themselves, but in the minds
of many, by the dislocations of modern thought, and the
Moslem with his backward culture has far less chance
of dealing successfully with these difficulties than the
Christian with his heritage of continuous and progressive
religious thought. Of this the Moslem is to some degree
conscious, and he is bound to become increasingly so.
Let him feel that we are striving to preserve this price-
less common possession, and we shall the better be able
to lead him on to see that those articles of the Christian
creed which his prophet ignorantly omitted in reality
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supply elements which are needed to adjust religion with
scientific thought, and better still those by which he may
attain the assurance of forgiveness, the power of sanctifi-
cation, and the sure hope of eternal life.



XX

REFORM MOVEMENTS IN THE NEAR EAST
REV. JOHN GIFFEN, D.D., CAIRO

“ HE whole fabric of Islam remains precisely as
the prophet left it, neither taken from nor
added to—his work alome. As the faith

issued from the lips of Mohammed or was embodied in
his daily life, even so it lived, and still lives, the religion
of more than & hundred and seventy millions of our race.
‘This day,” as he said at the Farewell Pilgrimage, ‘I
have perfected your religion unto you;’ and for weal or
woe, thus perfect and complete, it has ever since re-
mained.” Thus closes 8ir William Muir’s ¢ Mohammed
and Islam,” and we all bow to his anthority on matters
of Islam.

Such a system seems to leave no place for reformation.
Its author considered it perfect and so his followers have
considered it perfect. It has virtually remained without
reform during all these centuries at Cairo, the citadel of
its strength, at Constantinople the seat of the caliphate,
at Damascus from which it rules Syria, as well as in the
Mosque of Omar at Jerusalem, and in the cities along the
coast of North Africa. But despite its claims and its
history, both at Cairo and Constantinople, as well as in
all the other regions bordering on the Great Sea, reform
is in the air. '

Reform in the air is not very tangible, it is hard to see,
to touch, to take hold of. As long as the air is still, its
effect may not be very perceptible. Its presence can
scarcely be known. But the air is always in contact
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with the earth. Then whatever elements it may have in
it, that are capable of producing changes in the earth,
have a chance to do their work. Therefore, if there is
reform in the air about Islam, it must be doing something
whether we see it or not, or whether Islam itself per-
oeives it or not. Furthermore, permit me to assure you
that the Mohammedan atmosphere in these parts is sur-
charged with reform. Every Moslem breathes it, and
breathing it, it must affect his life.

‘When I began to think of preparing this paper, I
wrote to a most intelligent, earnest worker in regard to
the subject. He replied that he had thought of the mat-
ter, and he had consulted a colleague who has been a
missionary in these parts for more than half a century,
‘“‘and,” said he, ‘‘ we both plead ignorance of anything
of great value in Syria of this kind.” 8till, I am sure,
that both these missionaries will agree with me that there
is reform in the air.

If in some way the air can be set in motion ; if some
master of science shall arise who will turn to account the
electricity with which it is charged, then there will be
results which shall be seen and felt.

The evidence is abundant that the elements of doctri-
nal and social reform exist in the Islamic atmosphere of
Mediterranean lands.

The Pan-Islamic Movement may be mentioned first,
- though it is far from being the most important as a re-
form movement. Indeed it may be denied whether it be
reform at all. It is supposed to be aggressive. To be
aggressive it must also be reformatory. As I understand
it, this is & movement to gather the scattered members
‘ into one body. In order to do this differences must be
_eliminated, or at any rate smoothed over so that the
- members may fit one into another. To do this rites and -
ocustoms which are found in one sect and not in another
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are being left off. Especially is this true of such cere-
monies as are in themselves repulsive to twentieth cen-
tury civilization. I am told on good authority that
numerous smaller ‘‘ Mulids” have been discontinued in
Egypt. The “Doseh” was a part of the celebration of
the ‘“ Mulid en Nebi”’ itself at Cairo. I remember well
witnessing its last performance. That the Sheikh of the
Saadiye dervishes should ride on horseback over the
prostrate bodies of faithful Moslems was too revolting to
the feelings of intelligent men to be tolerated longer. It
is true that this particular instance of reform happened
before the movement called pan-Islamism was recognised
and named, but the spirit that demanded these elisions
has eventuated in the movement, and its friends demand
that it be carried still farther, that Islam may present
a united front, and move on to conquest. The Anglo-
Egyptian control in the Sudan, by its Egyptian army
‘'with British officers, making the Arabic language the
vehicle of communication, and the Moslem ‘‘ Jumaa”
the weekly rest day instead of Sunday, by its building
mosques at public expense and its repressing Christian
missions is aiding the pan-Islamic propagands. This is
a fact too well known to need comment. How far the
type of Islam thus fostered is reformed remains to be
seen.

The ¢ New Islam’’ is another evidence that reform is
in the air. As it appears to me, the movement which
has this name is but an expression for the influence of
‘Western thought and Western life on Islam when the two
are brought into close contact. It was the presence of
Christian civilization and influence which produced in
India the New Islam, as Dr. Weitbrecht showed us in the
_paper which he presented at the first meeting of this con-
ference at Cairo in 1806. The opening of the Suez Canal,
and the events of 1882 in Egypt brought that country
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into the closest touch with all that is Western. An era
of anprecedented financial prosperity in the Nile valley
filled the pockets of many a Moslem, and so he took his
family to summer on the continent or even to England.
Being intelligent he has learned much of European cus-
toms, dress, manner of life—much which Islam ocould
never have given him. 8o he becomes dissatisfied with
his religious forms and formulas, but finds them inelastic
as they have been always understood. He then sets
about interpreting them for himself. Where a literal
interpretation will not suit him, he makes it figurative,
and spiritualizes it. So the Koran and the Hadith take
on a new meaning. This method gives an easy way to
reconcile contradictions, and gives a reasonable gloss to
absurdities in theological standards.

It is hard to measure the influence of changes of this
character. Some institutions and teachers will be more
influenced than others, and some will influence more than
others. The leaven is working. It may be a question
whether it is strengthening or whether it be rather un-
dermining Islam. As far as it goes, it is a re-forming of
the religion, whether it be a reformation, a change for
the better or not. It seems to be a sort of spiritualizing,
sublimizing of old forms; not an actual reform ; but a
reaching out after something better than Islam itself
gives. It is a loosening from the old, a feeling for the
new. May we not say that it is an opening of the door
to admit that which only the Gospel can supply.

Another evidence that reform is in the air is the cha-
otioc state of purely Mohammedan schools in Egypt.
What is true of Egypt is probably trune of these schools
in other parts of the Levant. I can only refer to two
notable examples to illustrate my meaning.

The great school at the Mosque Al Aghar in Cairo has
long been considered the great centre of Islamic learning.
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Students have been gathered from all parts of the Mo-
hammedan world. It has often been referred to as a
great university, claiming to have within its walls at
times as many a8 twenty thousand students. Its author-
ities themselves have never called it & university. They
are now proposing to do so, introducing changes at the
same time to justify the change in name. A scheme for
its reform has been drawn up, which has received the
sanction of the Khedive; except, it is said, the clause
giving its chancellor and his permanent committee
powers of administration over all other mosques, which
are considered as auxiliaries to Al Azhar. ‘‘ His High-
ness thinks,’’ says a Nationalist paper, ¢ that decentrali-
zation is better and more conducive to efficiency in such
matters.”” This is said to be the ninth time in the last
forty years that the laws and programmes of Al Azhar
have been radically changed ; and this last has been con-
sidered much more sweeping and radical than all others.
New studies in science and philosophy are to be intro-
duced. By this new reform, it is said, the Azhar will
assume the dignity of a great university, and be recog-
nized as the head and centre of all Mohammedan learning
in Egypt. If it be considered so in Egypt it may be
counted so for the whole Moslem world. All this is but
on paper as yet. And as Colonel Roosevelt said of a
paper constitution, it is of no value so long as it is only
paper. It is certain too that the Mosque Al Azhar lacks
most of the elements that make a true university.
Another claimant for the title of university is the new
one which has been named ‘‘ The National University of
Egypt.”” However, this does not claim to be in any sense
a rival institution to Al Azhar. Al Azhar has always
been, and will still be distinctly religious, making the
propagation of Mohammedan doctrines its special end
and aim. The National University, while nominally
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Moslem, brings its lecturers from wherever it can get
them. It would even seem that the less religion of any
sort these teachers have, the better they are qualified for
the teaching to be given there. Its fortifications are only a
few thousand pounds, and its leaders men of no special
training for the positions they occupy. No comprehen-
sive scheme has been sketched even, much less any at-
tempt to realize one. Its only building recently served
the not very noble purpose of a cigarette factory. Let
us hope that the dreams of ita founders will not all go up
in smoke. As yet, no regular classes have been formed.
Only lectures are given on certain subjects. It is of in-
terest to note here that one of the lecturers that has re-
cently been employed is a lady, a daughter of a certain
Hafni Nasif, and she bears the nom de plume of ‘¢ Bahith
Bil Badia’ (Investigator of Principles). Both the name
and the fact that she, a lady, is a lecturer in a Moham-
medan university are significant of reform.

Another force is that of New Literature.

Islam is a religion of a Book, as Dr. Zwemer remarks.
Its book is called the ‘‘ Reader ” (Koran). The book is
not to be read only, but to be studied, to be committed, to
be recited religionsly. The traditions and fetvas are all
written down and bound up in volumes. These have
hundreds of volumes of commentaries written on them.
The Arabic library at Cairo is an immense building, and
it is filled with this sort of literature. Most of these are
hoary. They all deal with Islam as a perfect system,
‘“not to be added to, nor taken from."

But there has appeared recently another sort of litera-
ture. These recent books call loudly for reform in
the system inculcated by those older books. Mohammed
Abdo, late Mufti of all Egypt, was a writer of this sort of
literature. He used the functions of his office to enforce
his teaching. His doctrines and rulings were especially
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effective in questions of divorce. In regard to divorce,
the teaching of the Koran and the practice of earlier and
later leaders of the people, is the crime of crimes against
woman, degrading to both man and woman, and subver-
sive of all that is pure and good in family life. Moham-
med Abdo also wrote a book entitled ¢ Amud al
Muslimin,”” which is said to be a powerful arraignment
of a number of the doctrines and practices of the religion
with which he was identified, and which he knew per-
fectly at first hand.

The late Emin Bey Kasem wrote two books that have
become celebrated. Every young man, and even every
young woman in Egypt who wishes to be considered as be-
longing to the class ¢‘intelligent,” feels it necessary to read
these books. Their titles sufficiently indicate their char-
acter, and show what is a burning question with intelli-
gent young Mohammedans in these parts. ¢ The New
Woman” and ‘‘The Emancipation of Woman” are
full of good ideas, and show what the gifted young writer
thought absolutely necessary, that Islam may have the
appearance of a religion for the twentieth century.

Sheikh Ajmal Sidki az Zahari al Arafi has written
numerous essays on ‘‘The Veil ”” and what it means of
degradation, imprisonment, and slavery of women. A
poet of some celebrity in Cairo has written poems urging
that Moslem women discard the veil, and come out into
the light of life and theday. But what would Mohammed
think of a Moslem that wounld think it wrong to have
more than one wife, and she to wear a plumed hat, and
to ride with her husband in an automobile, or to eat at
table with knife and fork in company with her own and
her husband’s guestst What could he think ?

The great engine for bringing about reforms is the
newspaper. Are the newspapers reforming Islam?
There are hundreds of them in the Levant where a score
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of years ago there were tens. They are read by every-
body who can read. The newsboys sell them in sets of
two, three or four at a time to a purchaser ; for people
want to know what is being said by the different papers.
Every one of them is crying reform. It is political re-
form that they claim to want. But with Mohammedans
politics are never to be separated from religion. They
are in his mind inseparable. The cry of ‘‘ Nationalism '’
means a Mohammedan nation, in which only Moham-
medans have equal rights as far as there are equal rights
at all. When the agitation began of ‘‘Egypt for the
Egyptians’ many Ohristians shouted as loudly as any
Mohammedan. It was not long however before the true
nature of the movement was discovered, and the assas-
sination of the Prime Minister—the first Copt of the land
—s0 emphasized the fact that it was a movement for
more complete Mohammedan control, that from that day
no Christian identifies himself with that party. All this
agitation has served but to awaken Mohammedan feeling
and intensify it, not to reform it in the least. Fewer
young men frequented the cafés of Oairo during Ramadan
this year than usual. That is, more of the ¢‘ Effendi ”’
class fasted during the month than in years previous to
this one. So the tendency appears to be to intensify,
rather than to reform; to engender hatred towards
Christians rather than to accord to them equal political
rights with themselves.

I mention lastly one of the most palpable evidences of
the fact that reform is in the air in Mohammedan lands.

The Revolution at Constantinople has given to the
government of the Caliph a constitution since the meet-
ing of this conference at Cairo. A constitution was
drafted, and even granted years ago, but not promulgated
nor put in force. The new one has been promulgated
and put in force with a good deal of energy and éclat.
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Press laws have been abolished and full liberty has been
given to publish accounts of what has been done and is
being done. Periodical publications of all sorts have
. multiplied like mushrooms in a hotbed. It remains to
be seen whether the figure will apply in other respects
than that of number. It is curious to note that when
press laws were being abolished at Constantinople they
were being revived and enforeed at Cairo with new
vigour.

It is early yet to pronounce the new régime at the
Sublime Porte either a success or a failure. It has given
a certain confildence to enterprises for public improve-
ment. It has not succeeded in making the persecuted
Armenians feel safe, nor even in stopping rapine and
slaughter among them. The flight of young men from
Syria to the West, to seek in America what their own
counfry has denied them, still continues. The great
failure has been that the new government has not been
able to show that it even means to mete out even-handed
justice to all races and religions. On the other hand it
has already shown, just what the Nationalist party in
Egypt has shown—that it aims at Moslem supremacy
and Moslem aggrandizement alone.

But if the oxygen of reform is in the air, are there no
signs that the work of oxydization has begunt? Are
there no indications of reform of any sort? There cer-
tainly are such indications.

Mohammedanism permits slavery. The large mqjority
of Mohammedans may not own slaves, for they are under
Christian laws, and no Christian government permits
slavery. Even under Mohammedan governments it is
unlawful and departments for the suppression of the
slave trade are supported at government expense.

The suppression of the slave trade represses polygamy
and the seraglio which fed on, and demanded slavery.
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Ismail Pasha, the first Khedive of Egypt, was a great
palace-builder, and he had the palaces filled with wives
and concubines of all grades. His son Tewflk lived a
continent life with one wife. The present Khedive,
Abbas II, had for years but one wife. He has recently
taken another woman, a8 Christian, and made her a Mos-
lem and his wife at the same time. Report has it that
he has not, by doing so, increased either family happi-
ness or his own peace.

Competent witnesses agree in asserting that polygamy
is not so prevalent in the Levant as it has formerly been.
Rev. George O. Doolittle writes me that he was surprised
to hear on good authority that only one man in the large
town of Sidon has more than one wife. It may be there
are many more towns in Syria and other parts of this
section in which the same would be true, but Sidon is
perhaps much above the average in that respect. It
would be interesting to know how many divorces there
have been in Sidon in the last ten years. However it
will naturally follow that when polygamy decreases, the
number of divorces, as well as the chief cause for them,
will naturally decrease.

Other customs of minor importance, as the screaming
of women (az zar) in funeral and other such mournings
have been forbidden in Cairo and in other large cities,
and what is forbidden in the cities soon becomes un-
fashionable in the villages. The eating of meat slaugh-
tered by infldels is no longer prohibited, so that meat
shops kept by European and other Christians or by Jews
are patronized by Mohammedans.

Dreams and their interpretation do not now have the
importance once attached to them. Distinctively Ori-
ental costumes for both men and women are being re-
placed by Western dress. A teacher in one of our
schools for giris, when teaching an advanced class and
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remarking on the different customs that exist in diffar-
ent countries among different peoples, referred to the
Oriental custom of removing shoes in entering a house
or place of worship where one desires to show respect.
There were Moslem girls in the class, and all denied
that there had ever been such a custom in Caire. That
just meant that they had always worn shoes instead of
merakid, and so had not even known that what was sig-
nified by the removal of the hat in one country was indi-
cated by removing the shoes in another.

Many other trifies, or what may appear on the surface
to be trifies, might be mentioned. But though they may
be trifies, they indicate a trend. They show the direc-
tion of the wind, and that the air is moving.

Let it be noted in conclusion that not one element of
any reform which has taken place, nor of any reform
that is indicated by any change already accomplished,
has been from within Islam. Islam has no reforming
element within it. What has been done has been ef-
fected by contact with that which is without. Western
clvilization, Western customs, Western education, intel-
ligence, and power have alone done what has been done,
snd must, I am "persuaded, do what shall yet be dome.

¢ Behold, the fields are white already to the harvest.”





