










































































































































































































































































































































































































































































































































































































































































212 ISLAM AND THE ORIENTAL CHURCHES

verted the barbarians, and since their conver-
sion they have risen to heights of civilization
never known before. It conquered the invaders
and they became the benefactors of the world.
In Western Asia, Islam also conquered the in-
vaders, and they have learned some of the arts of
civilization ; but nevertheless the Turk remains a
menace to the world. The most civilized and the
most industrious portions of the population of
Muhammadan lands are the Christians; Syrians,
Armenians, Greeks, and Copts. A thousand
years ago Islam was more tolerant than Christian-
ity, but to-day Christendom is leaving tolera-
tion behind, a relic of the past, and grants free-
dom. The failure of Islam calls for the gospel.
A question very closely related to the history
that we have studied is that of the relation of
missionary work to the oriental churches. There
are three different policies toward these churches
in practice among missionaries. One is that of
absorbing them into some larger church body.
This has been practiced by the Church of Rome
for centuries, and is the policy of the Orthodox
Church of Russia toward all except the Greek
branch of the Orthodox Eastern Church, which
is of course its mother church. A second policy .
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.is that of maintaining the old churches in their
present organization. This is the policy of the
Anglicans, embodied especially in the mission
of the Archbishop of Canterbury to the Assyrian
Christians (¢. e., the Nestorians); but even with
them it is not carried out rigorously, for in obedi-
ence to their theory of the church, the oriental
churches, except the Orthodox Greek Church,
are heretical and schismatic and accordingly
ought to return to their mother church. They
are thus led to sympathize with the aim of the
Russian Church, but not with that of the Church
of Rome. The third attitude is that of recogniz-
ing the necessity of a reformation which shall
embody the positive results of the Protestant
Reformation, even if the accomplishment of this
end requires division and separation from the old
church. Protestant missionaries began their work
in these oriental churches with an earnest attempt
-to avoid any division in them. Perhaps it was
attempting a difficult task without realizing the
difficulties of the situation, but it was honest. It
failed, and independent bodies have been or-
ganized, having polities allied to those of the
churches sending the missionaries, but in theory
entirely self-governing. It is not the purpose to
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discuss these various policies, except to point out
what seem to be the right deductions from the
history as to general principles and aims, for such
a discussion would involve the different views of
the essential character and organization of the
church and the content of Christian doctrine,
loyalty to which is the basis of much of the di-
vergence in missionary policy. Very much of
sympathy and mutual appreciation of services
done is possible where formal co6peration is im-
possible, and in the relations of the different
Christian missions much is gained by the recog-
nition of the fundamental differences that make
the outward divergences inevitable.

The history of the past gives the oriental
churches a right to consideration and sympathy.
What they have done and what they have suf-
fered alike demand this. We have no right to
cut the children off from the memory and herit-
age of their fathers. They have a past full of
inspiration and heroism to which they must be
true. That same history also shows the necessity
of reformation. The Church exists not for itself
but for its Master and to accomplish the work
which he came to do. The oriental churches
have shown their inability to accomplish the
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work that is theirs. This inability, so far as it is
due to isolation calls for our codperation. So far
as it is due to an inadequate conception of Chris-
tian truth or to spiritual deadness, it calls for our
aid and inspiration to higher things. The great
aim of all efforts in their behalf is not to preserve
them but to enable them to accomplish more fully
the manifest duty and privilege that is theirs be-
cause of their situation and opportunity. To aid
them merely for their own sake is not missionary
work in a true sense, and much less is it a suffi-
cient motive to work for them in order to prose-
lyte them to our particular form of Christian
teaching or church order. The supreme aim of
work for them must be to enable them to accom-
plish their historic mission, which is distinctly
missionary. All work for them and all methods
of work should be subordinated to this great aim.

The truest loyalty to the past is to carry forward
to completion its highest endeavors, If the mis-
sion of the oriental churches can best be accom-
plished by a change in their form of organization,
surely that is warrant enough for such a course.
What has just been said as to the endeavors of
the past applies in a special way to the two Syr-
ian Churches whose history we have been con-
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sidering. They have been the missionary
churches of the past in Asia. Even the Arme-
nians owe their Christianity to them. They, too,
have suffered most from Islam and from the an-
archy of Asiatic history. The very absence of
national ambitions and hopes makes them more
easily moved by missionary appeals and makes
their religion freer from political color. Their
adaptation to missionary work, in the case of in-
dividuals, is one of the proven facts of the mod-
ern Protestant missionary endeavor in Persia. It
is evident that in the accomplishment of this
mission the oriental churches will need the best
equipment possible, the strongest spiritual endue-
ment, and the best training. The duty that rests
upon us is not measured by their needs in them-
selves but by their. needs in relation to the
broader mission to which they have been called.
Nor does the accomplishment of this mission de-
pend necessarily on the reformation of the whole
body. In missionary work from the beginning
individuals have played a great part and if the
net result of missions among these oriental
churches be the raising up from them of single
workers who accomplish great things for God,
that is no small result. It is possible also that
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members of any one of the oriental churches,
having a new vision of the gospel of Christ and
of the mission of the church, may do the great-
est good when separated from the parent body.
I do not believe that such separation should be
sought, but experience shows that it is inevitable.
The reformation of the old churches themselves
may be hastened by the presence alongside of
them of bodies of Christians practising a simpler
and more active faith. Furthermore, the active
proselyting efforts of the Roman Catholic and
the Russian Orthodox Churches are tending con-
stantly to the disintegration of the oriental
churches, and practically, by force of theological
theory and in spite of a real reluctance, the work
of the Anglican Church tends in the same
direction.

It is not too much to say that the only hope
of national ecclesiastical existence and the ac-
complishment of their religious mission by the
Syrian Churches is to be found in a Protestant
reformation embodied in free churches. While
holding this conviction, we can rejoice in the evi-
dence, especially in "the. national Armenian
Church, of regenerating influences and in the
efforts of enlightened, devoted members of the
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English-speaking Episcopal Churches to arouse
a new spiritual life in the ancient churches under
the conditions of their inherited forms of wor-
ship and church order. In brief, the policy of
the Protestant missionaries in permitting sepa-
ration from the ancient churches is justified by the
fact of history that Christianity as expressed and
limited by the forms of belief and organization
of the oriental churches has failed to conquer
Islam and that a reformation consequently is im-
perative in order to do so.

No lesson of the history is plainer than that it
is not every form of Christianity that can meet
Islam with success, and the question arises; What
is the character of the Christianity that shall win
the victory for the faith? It is not meant that
we can or should mold our religion altogether
to suit the needs of a particular conflict or that
the fundamentals of faith can be tested in this
way ; but it is true that we should carefully ex-
amine our faith and not load it down with what
is not essential in content or method. It is not
oriental Christianity alone that has failed to meet
adequately the needs of this great conflict, for
Roman and Greek Catholicism have failed also.
Both have been and are in contact with Islam
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and have made very little impression on it.
Roman Catholic missions in Turkey and Persia
go back to the times of the Crusaders and of the
Mongols, and they have very little to show for
those centuries beside the proselyting of a con-
siderable number of oriental Christians. Protes-
tant missions are much more recent, the oldest
not yet a century old, and it can at least be
claimed confidently that they have made more
impression on Islam than have the Roman
Catholics. But there is no room for self-com-
placent comparison. The Christianity to meet
Islam must be the best and strongest possible.

In method we can perhaps learn from both the
faiths in their past conflict. One such lesson is
the importance of enlisting in the service of mis-
sions the great force of commerce. The modern
expansion of Christianity owes much to com-
merce, though commerce owes a heavier debt to
missions. Christian merchants, however, are not
yet reckoned among the active forces of missions,
and yet why should they not be? In the work
of the church at home and especially in the great
cities the part taken by laymen is great and is
increasing. Why should it not be so in the for-
cign field also? Why should not men go out
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into the great roads of trade and the great marts
of commerce to build up the kingdom of God, as
the Empire of Britain has been built up by mer-
chants? So also, while the part of physicians in
the direct work of missions is very great, the
kingdom of Christ owes but little so far to the
services of physicians practising in foreign lands
on their own account. Why, again, should there
not be many such? In some respects they could
do a work that no agent of a foreign missionary
society could possibly do. Again, it may be
questioned whether the modern missionary move-
ment of Protestantism has availed itself as it
ought of the monastic organization. A distinc-
tion may rightly be drawn between monasticism
as a life, an ideal of spiritual attainment in itself,
and monasticism as a method. Something can
be said for the discipline of community life, but
altogether aside from this, why should the
method of community life, by which it is possi-
ble for men to live and work where the condi-
tions make the establishment of families unadvis-
able, not be adopted and used by Protestants?
The services of monks and darvishes alike sug-
gest this lesson and it is folly to cast it aside be-
cause of its association with Roman Catholicism.



THE LIGHT OF THE PAST 221

The work is so great, the needs so pressing, and
the difficulties such that new forces and new
methods are called for. The example and ideal
of the Christian home with its practical illustra-
tion of the dignity and worth of womanhood are
indispensable in Muslim lands; but there is a
work of widespread evangelization that it would
seem can best be accomplished by some adapta- .
tion of the principle of monastic organization.
The importance of freedom in organization is
another lesson of the history. In this Islam had
the great advantage over the developed form of
Christianity. It was free and had no elaborate
gradation in rank and in niceties of church order
to enforce on new converts. Along with the
simplicity of organization went a simplicity of
statement of doctrine. Modern Christianity has
learned in large measure the necessity of present-
ing the gospel in its simplest terms to new con-
verts, but it may be doubted whether in educa-
tional and church work the same lesson has been
so well learned. The sense of brotherhood, free-
dom, and equality within the pale of the faith has
been a great force in Muslim expansion as it was
in early Christianity. That feeling is obscured
by anything which places a barrier between the
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missionary and the people, or between part of
the people and the rest. The difference in civili-
zation, in kind as well as in degree, between the
missionary and the people is a barrier, and is
one reason that wide evangelization must be ac-
complished largely by a native agency. An
elaborate and rigid organization of the church is
another barrier. In educational work a system,
a curriculum, too large a number of students,
may be such barriers and may prevent the fellow-
ship that is the very soul of discipleship. There
is scarcely a better test, from the missionary’s
point of view, of the rightfulness of any method
of church organization than that of the reali-
zation through it of equal fellowship in Christ.
Such fellowship implies an equal share in the
duties as well as in the privileges of the Christian
life, if such a distinction be at all permissible. It
makes the members, as no mere plan of organi-
zation can, individual forces in the expansive
work, a consummation which more than any
other one thing is the secret of rapid evangeliza-
tion. When one reads of the rapid spread of
Islam in Central Africa and in the East Indies,
and realizes that its extension makes the work of
Christian evangelization many times more slow
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and difficult, it is impossible to repress the feel-
ing that the Church of Christ needs not only a
new baptism of zeal but also a new enduement
of wisdom in order to meet the demands of the
time. The great brotherhoods of darvishes are
preaching Islam, unpaid and with little machin-
ery, while the great”Church of Christ moves
ponderously.

Theologically Christianity will conquer Islam
not because of what is common to the two re-
ligions, but because of what is different. It is
folly to suppose that men will accept a new faith
for anything except for its superiority over that
which they possess; and the great superiority
of Christianity is in those things which Islam
does nothave. Christis greater than Muhammad
because he is divine, and the Christian hope of
life is more blessed than that of Islam because
its foundations are different. It is based on an
Atonement and is made possible by an Incarna-
tion. The Christian idea of God is higher be-
cause of those elements and those facts that have
led to the formulation of the doctrine of the
Trinity.

Furthermore, the Christianity that can conquer
Islam will hold these doctrines with no doubtful
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assent but as living forces feeding the springs of
life and answering the soul's deepest needs.
They will be more than dogmas. Within the
growing body of the church itself and on its
outskirts, we must surely look for the same kind
of development that is found in the early history
of Christianity and in the history of Islam. I
mean the springing up of variations and even
perversions of doctrine. The almost entire ab-
sence of such phenomena, which marks the his-
tory of the oriental churches after a certain era,
is an evidence of their weakness; and the recur-
rence of such events in the history of missions
should be a cause of encouragement. The church
to-day should have attained to a clearness in the
apprehension of truth as well as to a charity in
its relation to divergences in expressing it that
will enable it to guide wisely the growth of belief
in mission lands. It is inconceivable that an
elaborate system of theology such as Islam pos-
sesses can be at once replaced by a system of
Christian theology. A process must intervene
and in that process variations must arise. No
fact in modern Persian life is more truly full of
encouragement than the way in which the Bible
is entering into the intellectual life of the coun-
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try. It is perplexing to meet a keen Babi contro-
versialist and to find how he can turn to his own
ends the statements of prophecy and of doctrine
in the Bible, but it is also to be welcomed as a
proof that Christianity has a hold on the mind
of the people beyond the narrow limits of direct
missionary influence. The Christianity that will
conquer must be able to take hold of the simple,
ignorant folk, and also to enter into the thought
and life of the cultured and intellectual. It must
be able to replace a false philosophy with a true
and to grapple with the metaphysical problems
that hold the oriental mind.

Finally, it must realize that the real conqueror
is Christ and the real force is his Spirit. The
truths that Islam lacks are found in him—the
Incarnation by which God has brought man into
living union with himself, the forgiveness on the
basis of an Atonement, the Fatherhood of God,
at once righteous and merciful. The contrast of
Islam and Christianity is the contrast between
Christ and Muhammad, that is, the contrast of
the ideals to which the religions are tending, ob-
scured in history but fixed in the foundations of
the faiths and inalienable from them. I do not
see how any man, Christian in even the remotest
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sense, can fail to acknowledge the superiority,
nay the indispensableness, of Christianity, if the
question be brought to this test, whether he
would be willing himself or could counsel any
other to put Muhammad where he holds Christ.
In this point of view, one cannot but agree with
Joseph Parker in saying, « There are comparative
religions, but Christianity is not one of them.”
The story of Jesus Christ, his character, his love,
his death, denied by the Prophet in shallow flat-
tery—the preaching of these shall win men to
him. The character of Christ, exemplified in the
purity of the home, in the tenderness of the phy-
sician, in the righteous life and preaching of the
missionary, shall lead men to realize something
of holiness and of sin. And the patience of
Christ, his self-devotion, his love to the very end,
these shall give us the power to endure, though
the conflict be long and difficult. And Christ,
the living Son of God, shall himself be with us
and lead us on to victory.
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APPENDIX III
THE DIVISIONS OF ORIENTAL CHRISTIANITY

The following brief statement is inserted for
the benefit of readers who may not have access
to church histories.

Christianity in its first spread took hold of the
Greek and the Syrian peoples and very soon
after of the inhabitants of Egypt. During the
first five Christian centuries the Armenians and
Abyssinians as peoples and considerable num-
bers of Persians and Arabs accepted Christianity.
Various causes gave rise to the theological con-
troversies that make up so much of the history of
the church. These controversies gave occasion
and furnished leaders for divisions which followed
linguistic and racial lines. Thus the Greeks
formed the great body of the Orthodox or Greek
Eastern Church, the Syrians divided between the
Nestorian and Jacobite Churches and later the
Maronite Church, the bulk of the people of Egypt
formed the Coptic Church, while the Abyssinians
and Armenians form the national churches of
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those names. In fact, wherever Christianity be-
came the national faith one or more national
churches were formed. The ruling conception
of the church and the temper of Christianity
made schism the natural way for the formation
of such churches. The persecuting policy of the
emperors tended to widen and embitter differ-
ences in theological belief. The condemnation
of Nestorius at the Council of Ephesus in A. D.
431! was a blow at the Antiochian school of the-
ology, which was already dominant at Edessa
and further East. The Persian kings were some
of them bitter persecutors of Christianity and
the Christians living within the Persian Empire
were suspected of treasonable intentions to aid
the Roman power when engaged in war with
Persia. The leaders of the Persian Church,
especially Barsumas, bishop of Nisibis, saw that
by espousing the Nestorian cause they would re-
move this suspicion and gain a more favorable
position in the Persian kingdom. The Jacobite
writers charge that the Persian authorities fa-
vored the Nestorians so far as to persecute in
their interest. A minority of the Christians in
the Persian Empire, however, refused to accept
Nestorianism. Some of these were later identified
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with the Jacobite Church, while others remained
faithful to the Orthodox Church and were called
Melchites, ¢. e., adherents of the (Greek) king.
The process that resulted in the organization of
the Nestorian Church was completed about sixty
years after the Council of Ephesus.

The peculiar Christological teaching that be-
came the distinguishing mark of the Nestorian
Church introduces a third term into the formula
that defines the Person of Christ and says that in
his single person he possesses not only two dis-
tinct natures but also two hypostases or person-
alities, one divine and one human, insisting that
an impersonal nature is chonceivable. Syria,
purged by the government of Nestorianism, re-
fused to accept the « Orthodox” faith and the
mass of the people joined the opposite wing and
accepted Monophysitism, maintaining not merely
the union but also the fusion of the divine and
human natures. It is unnecessary here to men-
tion the various subdivisions of Monophysite
teaching. In spite of opposition by the govern-
ment, Monophysitism held its own and finally,
about a century after its condemnation by the
Council of Chalcedon (A. D. 451), was organized
by Jacob Baradai into what has been known as
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the Jacobite Church. It was in reality the na-
tional Syrian Church within the bounds of the
Eastern Empire. The growth of the Arab
power speedily brought them for the most part,
though not entirely, under Muslim rule. Aside
from the Christological differences, the Nestorian
and Jacobite Churches differed from each other
in that the former was simpler in its worship and
practices. Its liturgy is briefer and more primi-
tive. The differences are important merely be-
cause they furnished boundaries and barriers.
The other churches do not enter into the scope
of this work and cannot be discussed here. Their
development was along national lines and in the
case of the Armenians especially the theological
difference seems to have been entirely fortuitous.
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THE CONSTITUTION OF UMAR
(From Arnold’s Preacking of Islam, 52f.)
«The So-Called Ordinance of Umar.

« This formula is traditionally said to have been
the one adopted by the Christian cities that sub-
mitted to the Muslim army; but none of the
earliest Muhammadan historians give it, and Sir
William Muir doubts its authenticity and consid-
ers that it contains oppressive terms that are
more characteristic of later times than of the
reign of the tolerant Umar. ¢In the name of
God, the Merciful, the Compassionate! This is
the writing from the Christians of such and such
a city to Umar ibnu-l Khattab. When you
marched against us, we asked of you protection
for ourselves, our families, our possessions and
our coreligionists; and we made this stipulation
with you, that we will not erect in our city or the
suburbs any new monastery, church, cell or her-
mitage; that we will not repair any of such
buildings that may fall into ruins, or renew those
that may be situated in the Muslim quarters of
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the town; that we will not refuse the Muslims
entry into our churches either by night or by
day; that we will open the gates wide to pas-
sengers and travelers; that we will receive any
Muslim traveler into our houses and give him
food and lodging for three nights; that we will
not harbor any spy in our churches or houses, or
conceal any enemy of the Muslims ; that we will
not teach our children the Quran; that we will
not make a show of the Christian religion nor
invite any one to embrace it; that we will not
prevent any of our kinsmen from embracing
Islam, if they so desire. That we will honor the
Muslims and rise up in our assemblies when they
wish to take their seats; that we will not imitate
them in our dress, either in the cap, turban,
sandals, or parting of the hair; that we will not
make use of their expressions of speech, nor
adopt their surnames; that we will not ride on
saddles, or gird on swords, or take to ourselves
arms or wear them, or engrave Arabic inscrip-
tions on our rings; that we will not sell wine;
that we will shave the front of our heads; that
we will keep to our own style of dress, wherever
we may be; that we will wear girdles round our
waists; that we will not display the cross upon
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our churches or display our crosses or our sacred
books in the streets of the Muslims, or in their
market-places ; that we will strike the bells in our
churches lightly ; that we will not recite our
services in a loud voice, when a Muslim is pres-
ent, that we will not carry palm-branches or our
images in procession. in the streets, that at the
burial of our dead we will not chant loudly or
carry lighted candles in the streets of the
Muslims or their market-places ; that we will not
take any slaves that have already been in the
possession of Muslims, nor spy into their houses;
and that we will not strike any Muslim. All this
we promise to observe, on behalf of ourselves
and our coreligionists, and receive protection
from you in exchange; and if we violate any of
the conditions of this agreement, then we forfeit
your protection and you are at liberty to treat us
as enemies and rebels.’”

But Von Kremer, the best historian of the Arab
rule, takes a much more unfavorable view of
Umar's character and says, * So Umar established
that fanatical, intolerant attitude, which for more
than a thousand years has been an essential char-
acteristic’ of Islam. It was his inflexible, strong
spirit, full of scorn and contempt toward all non-
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Muslims in the conquered lands, which Umar in-
spired into Islam, and this spirit has worked on
through a long course of centuries as its chief
force and life principle.”!

1 Geschichte des Herrschenden Ideen des Islams, 333,
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THE RELATION OF THE PATRIARCHS TO THE
KHALIFAS

The following historical incidents will serve to
illustrate what this relation was:
1. In Sassanian Times.

About 425 Marabokht was ordained patri-
arch at the command of Bahram’s generalissimo,
whom he had bribed.—Bar Hebrzus, Ec. Chron.,
ii. 20, ed. Abbeloos-Lamy, n., p. 54.

During the patriarchate of Elisha (520-532) a
rival Narses intrigued for the support of the
king. The former was aided by the royal phy-
sician and the king finally put Narses in prison,
where he died.—Assemani, Bib. Orsentalis, 111.
1:167; De Catholicis, 23.

Joseph (552-555) was elected patriarch by the
aid of Khusru Anushirvan. He was later de-
posed, and during his time a synod passed a canon
against ecclesiastics who obtained preferment
through the influence of kings or of others in au-
thority.—Assemani, De Catholicis, 29.
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The same statements are made of his successor,
Ezekiel (§67-580).—De Catholicis, 31.

Khusru Parviz interfered to secure the election
and later the deposition of Gregory (A. p. 604
608) and to his opposition was due the interreg-
num from 608 till 628, De Catkolicis, 31 — Thomas
of Marga, ii. 89f. '

These incidents show that the Sassanian kings
were accustomed to exercise some right of con-
trol in the election of patriarchs and that the
Arabs in their policy followed an already exist-
ing precedent.

2. The Diplomas Granted to the Patriarchs.

The Nestorian writers claim that Ishuyabh II.
(628-647) received a firman of some sort from
Muhammad and again from Umar, De Catholicis,
41ff., Thomas of Marga,l1l., 123, note. Also that
his successor Marameh obtained one from Alj,
De Catholicis, 43f.

Bar Hebrzus in his Ecclesiastical Chronicle
mentions a number of instances in which such
diplomas were given to Jacobite patriarchs:
A. D. 744 to John by Marwan (i. 309), A. D. 755 to
Isaac by Mansur (i. 317), A. D. 755 to Sandal by
Mansur (i. 319), A. p. 762 to David, while a rival
George was tortured for assuming office without



APPENDIX V 241

such authority (i. 325), A. D. 1095 to Athanasius

by Ahu Jafar (ii. 465), A. . 1208 to John by Sul-
" tan Iz-ed Din (ii. 625), also to a patriarch from
the Khalifa A. . 1080 (iii. 307). Similar mention
is made of the Jacobite Maphriana A. D. 1112
(iii. 317) and of the Nestorian patriarch Abraham
IIL. A. p. 9o§ (iii. 229). 'The practice passed over
into Mongol times, when the Jacobite patriarch
and Maphriana received papers from the Mongol
king, A. D. 1264 (iii. 433). Such papers were also
given to the Nestorian patriarch Mar Yahbhalaha.
3. Violent Interference of the Government in

Church Affairs.

George, the Nestorian patriarch (660-680) was
imprisoned by an Arab governor to extort money.
—Bar Hebrzus, Ec. Chron., 131. Above p. 130.

Khnanishu, Nestorian patriarch (685-699), im-
prisoned by Abd al Malik in interest of a rival
John, who was himself later imprisoned by the
Khalifa.—Bar Hebreus, ZEc. Chron., 131ff.
Above p. 130.

Imprisonment of three patriarchs by Mansur.
See above p. 152 for narrative.—Bar Hebrzus, £c.
Chron., 135f.

Theodosius, Nestorian patriarch (852-858) was
imprisoned by Mutawakkil on account of the



M3 ISLAN AND THE ORIENTAL CHURCHES

Khalifa’s anger against Bokhtishu, a Nestorian
patriarch.—Bar Hebraus, iii. 191f.

George, Jacobite patriarch, imprisoned and tor-
tured in A. D. 762 by Mansur and his rival David
made patriarch. Later Mahdi released George.
—Syriac Chronicle, edited by Brooks,Z D M G
ii. 587, Bar Hebrzus, Ec. Chron., i. 333.

Marwan imprisoned John, Jacobite patriarch,
at the instigation of certain bishops in order to
extort money from him.—Bar Hebraus, EZc.
Chron., i. 309.

In A. p. 755 Mansur compelled the Jacobite
bishops to elect one Isaac patriarch because of
his supposed medical skill, but on the exposure
of his ignorance he was killed by the Khalifa.—
Bar Hebrzus, Ec. Chron., i. 315.

The next Jacobite patriarch, Sandal, was set
up by the force of the Khalifa and later killed by
the Christians.—Bar Hebraus, Ec. Chron., i. 319.

Other Nestorian patriarchs said by Bar Hebrzeus
to have been elected by the aid and sometimes
the violent interference of the government are
Mari (A. 0. 987, iii. 255), John II. (A. D. 1000, iii.
261), Ishuyabh (A. p. 1020, iii. 285), Saurishu
(A. p. 1061, iii. 301), Yahbhalaha (A. D. 1190,
iii. 371).

»
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Assemani mentions also the following as hav-
ing been elected through the influence of the
Khalifas and usually the intrigues of the royal
physicians: Joshua bar Nun (820-824), B. O. ii.
435; George (825-829), B. O. ii. 435; Abraham
I1. (836-841) De Catholicis 94; Abraham III,
(A. 1. 292-325), B. O. ii. 440.

Two orthodox patriarchs of Antioch were
killed by the Khalifas. After the death of the
first of these there was a vacancy of forty years
on account of the opposition of the Khalifa.
These were Alexander II., 695-702, and Chris-
topher, 960966 (Cf. Bar Hebraus, Syr. Chron.,
190). Neale’s Patriarchate of Antiock, 167f.
See also Appendix VII.



APPENDIX VI
MOBS AGAINST THE CHRISTIANS

The following examples of mobs will illustrate
the troubles that must have assailed the Chris-
tians whenever the government was weak, as it
was the most of the time. They are all taken
from the Ecclesiastical Chronicle of Bar Hebraus.

A Mardin Christian having been caught in
adultery with an Arab woman was tortured and
all his goods confiscated. A church built by him
was changed into a mosque. About the same
time a monk apostatized to Islam but repenting
fled to Jerusalem. In consequence the Chris-
tians of Mardin, and especially his brothers,
suffered severe exactions.—ii. §61f,

The Monastery of Mar Cyriacus on the upper
Euphrates was sacked by an apostate to Islam,
whose father, a wealthy physician named Shimon,
had founded it.—ii. 723f.

About A. p. 830. A Jacobite of Takrit being
accused of reviling the prophet was seized by a
mob, taken to Baghdad, and put to death by the

government on refusing to apostatize.—iii. 183.
244
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A.D. 832. Five churches in Basra were de-
stroyed by a mob.—iii. 189.

A. D. 885. A mob sacked the Nestorian
patriarchal residence, disinterring the preceding
patriarch’s body and carrying it about the streets.
The occasion was a charge of insult to a Muslim
corpse made by beggars who had been turned off
from the patriarchal door.—iii. 209f.

A.D.gg90. Mobs destroyed Christian churches
in Baghdad and continued for some time to rav-
age the Christian quarter in spite of the attempts
of the government to quiet them.—iii. 25/f.,
261-269.

A.D. 1057. The Nestorian patriarchal resi-
dence in Baghdad sacked by troops from Khu-
rasan.—iii. 299.

A. D. 1075. The Jacobite Church in Takrit
robbed by the Turks.—iii. 303.

The churches of Takrit destroyed by mobs
and the Christians of the place scattered.—iii.
309. About twenty years later they returned
and an Armenian was appointed governor of the
place.—iii. 317.

During the twelfth century devastations by
Kurds in the region of Mosul, a Jacobite bishop
killed in his cell, churches and monasteries de-
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stroyed, and in the mountains four hundred
Nestorian villages ravaged.—iii. 361, 363ff.

A.D. 1215. Mobs in Takrit stopped only by
the payment by the Christians of 20,000 gold
dinars.—iii. 391.

A. D. 1231. The Kurds of Tur Abdin rav-
aged the Christian villages of the region and the
Jacobite Maphriana killed in an attack.—iii. 405.

Of course these incidents are scattered over a
very long period, but they are doubtless typical
of what were not infrequent occurrences.

In his Syriac Chronicle Bar Hebraus gives the
following additional instances of mobs.

C. 885. The Monastery in Baghdad sacked,
also new additions to church in Tarsus.—p. 164.

C.920. Mobs sacked residence of Abdullah,
a Christian physician and of Christian lawyers.—
p- 174

C.971. Two Arabs were killed near a Nes-
torian monastery in Mosul and the Christians
escaped only by the payment of 120,000 dirhams.
—p. 192.
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BRIBERY AND OTHER EVIDENCES OF WEALTH
OF THE CHRISTIANS

The following instances are from Bar Hebraus’
Ecclesiastical Chyonicle.

Ishuyabh III., Nestorian patriarch 647-657, is
said to have resorted to bribing the Arab author-
ities in order to prevent the Jacobites building a
church in Mosul.—iii. 127.

John, Jacobite patriarch (A. D. 744), is said to
have taken fifty camel-loads of presents to Mar-
wan.—i. 307.

John bar Bukhtishu, Nestorian bishop of
Mosul (C. A. p. 900), used to go about his diocese
in great state with a crowd of Greek and Nubian
servants in livery fit for a king and with a train
of baggage that required six camels, besides a
number of mules.—iii. 233.

About the same time the Nestorian patriarch
spent 30,000 dinars in accomplishing the expul-
sion from Baghdad of the patriarchs and metro-
politans of the other sects.—iii. 237.

41
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Abraham, Nestorian patriarch (C. A. D. 912),
said to have received 100,000 dirhams for the
ordination of a bishop of Baghdad, 100,000 for
the ordination of one of Mosul, and 700,000 for
the ordination of one of Nisibis.—iii. 241.

Ishuyabh, Nestorian patriarch (C. A. p. 1190),
secured his place by a bribe of 5,000 dinars (iii.
285), and Yahbhalaha by one of 7,000 dinars
(iii. 371), and his successor Saurishu by a like
sum.—iii. 370.

The Jacobite Maphriana of Mosul (C. A. D
1189) paid 3,000 dinars in order to be recognized
by the governor of Mosul and permitted to enter
that city.—iii. 381.

A bribe of 6,000 dinars was promised the
prince of Amid in behalf of a candidate for the
Jacobite patriarchate, but the intrigue was frus-
trated by the Metropolitan of Amid.—ii. 609.

During a long continued rivalry and schism in
the Jacobite Church (A. D. 1252-1261) bribes
were paid to the Franks, the Seljuk Sultan, and
the Mongols in behalf of both candidates.—ii.
709-727, 733t



APPENDIX VIII
APOSTATES FROM CHRISTIANITY TO ISLAM

When Mansur imprisoned the three Christian
patriarchs (above p. 152) many Christians became
Muslim.—Assemani, De Catholicis, 67-69.

Mahdi, being angered, brought force to bear on
the Christians of Aleppo and 5,000 apostatized.
(Above p. 152).—Bar Hebrzus, Syr. Ckron., 127.

C.A.p.780. Joseph, bishop of Merv, an unsuc-
cessful aspirant to the Nestorian patriarchate was
persuaded by the Khalifa Mahdi to embrace
Islam, but he later fled to Roman territory, no
doubt to escape Islam.—Assemani, De Catholicis,
77, B. O. iii.: 1, 160; Zhomas of Marga,ii. 383.

Bar Hebrzus states that the cause of his
apostasy was the charge of sodomy.—Ec. Clron.,
iii. 171,

C. A.D. 798. A general apostasy to Islam in
the region of Aleppo.—Zc. Ckron., i. 335.

C. 900. Theodore, Nestorian bishop of Beth
Garmai, deposed for immorality, later caught in
adultery with an Arab woman, became Muslim.

—Ec. Chron., iii. 227f.
249
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C. 840. It was proven that Enoch, a disciple
and protégé of the Nestorian patriarch Abraham '
II had at one time apostatized to Islam. He was

freed from annoyance only by the payment of a
large sum of money to the government and had
to give up his ecclesiastical offices.—Assemani,
De Catholicis, 94, B. O. iii.: 1, 508.

A.D. g62. Gabriel, Metropolitan of Persia,
failed to be elected Nestorian patriarch because
of the apostasy of his brother to Islam.—B. O.,
iii.: 1, 199. ‘

A. D. g62. Philoxenus, Jacobite Bishop of
Azerbaijan, became Muslim because of immo-
rality.—Bar Hebraeus, iii. : 1, 247.

C. A. D. 1050. Ignatius, the Jacobite Maphri-
ana, being convicted of adultery, apostatized to
Islam. Later he was reduced to poverty and be-
came a beggar. He left behind him a penitential
hymn.—Bar Hebrzus, Ec. Chron., iii. 287f.

C. A. p. 1080. Cyszicus, the Jacobite bishop of
Amid, became Muslim.—Bar Hebreus, Ec.
Chron., i. 453.

C. A. D. 1155. Aaron, Jacobite bishop of
Khdetha, became Muslim, having been caught in
adultery. His after life was checkered. Became
Christian again and wandered in various places
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and joined various sects.—Bar Hebreus, Zt.
Creron., ii. 5171.

C. A. p. 1252. David, Jacobite bishop of
Khabur, failing in his ecclesiastical ambitions,
accepted Islam.—Ee¢. Ckron., ii. 711.

C. A.D. 1517. The Jacobite patriarch became
Muslim, afterwards repented and went to Cyprus,
where he resumed the patriarchal office.—Ze.
Chron., ii. 847. '

C. A.p. 1560. The Jacobite patriarch became
Muslim, repented of it, and finally went to Rome.
—Ec. Chron., ii. 848.



APPENDIX IX
CHRISTIAN APOLOGETICS

1 have found the following references to such
writings: John of Damascus and Theodore
Abuqara, Von Kremer, Culturgeschichte, ii
402.

Abraham, a monk of Beth Khale (C. . D.
670) is mentioned in the catalogue of Audishu
as having written a treatise against the A rabs.—
B. O, iii.: 1, 205.

C. 800. Abu Nuh wrote a work on the
Quran.—B. O, iii.: 1, 212,

C. 820. The Nestorian patriarch Timothy
left a work of debates with the Khalifas.—B. O.,
iii.: 1, 162,

Elijah of Nisibis (eleventh century) wrote a
disputation with Abulkasim on the subject of re-
ligion.—B. O,, iii.: 1, 270.

Another anonymous tract against Muslims,
Jews, Jacobites, and Melchites is mentioned.—B.
0., iii.: 1, 303.

C. A. D. 1171. Dionysius Bar Slibhi wrote a

262
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tract against Arabs, Jews, Nestorians, Chalcedo-
nians, and Armenians.—Bar Hebraus, Ec. Chron.,
ii. 5§62, n. 1, B. O, ii. 210,





