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MISCELLANEOUS THOUGHTS.

choice, unless they are
already corrected, and not
corrupted. So that here is
a circle, and happy are they
who get out of it.

We naturally suppose
ourselves much more ca-
pable of diving to the cen-
tre of things, than of em-
bracing their circumference,
The visible extent of the
world plainly surpasses us.
But yet as we surpass little
things, we think ourselves
capable of comprehending
them. And yet it requires
as much capacity to descend
to nonentity, as to extend
to the whole. It must be
infinite to do either. And
it appears to me that a
man who could penetrate
into the first elements of
things, might also arrive at
the knowledge of infinity.
Each depends on the other ;
each conducts to the other.
These extremes touch, and
the further they are asun-
der the more they unite,
for they meet in God, and
in God alone.

If a man did but begin
with the study of himself,
he would soon find how in-
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capable he is of proceeding
further. For how is it pos-
sible that a part should
comprehend the whole ?
But perhaps he will, at
least, aspire to the know-
ledge of those parts to which
he bears some proportion.
But, then, the parts of the
world are so closely related
and connected to one an-
other, that I believe it im-
possible, thoroughly to un-
derstand one without an-
other, or even without un-
derstanding the whole.

Man, for example, has
some relation to every thing
which he has a knowledge
of. He has need of place,
to contain him ; of time, to
make out his duration ; of
elements, to compose his
frame ; of motion, to pre-
serve his life ; of heat and
food, for mnourishment; of
air, for respiration. He sees
the light; he feels sur-
rounding bodies ; in short,
he holds an alliance with
the whole world.

In order, therefore, to a
knowledge of man, we must
know whence it comes to
pass, that he should need
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air for his subsistence : and
to understand the air, we
must know by what means
it has such an influence on
the life of man.

Flame cannot subsigt
‘without air: therefore to
understand the one we must
understand the other.

All things then being
causes or effects, dependents
or assistants, mediately or
immediately, and all being
connected with each other
by a natural, but impercep-
tible tie, which unites the
most distantand the most di-
verse ; I hold it impossible,
either to know the parts
without knowing the whole,
or to know the whole, with-
out an accurate acquaint-
ance with the parts.

And what seems to com-
plete our inability for the
knowledge of things, is,
that they are in their own
nature simple; whereas we
are composed of two opposite
natures, spirit and body.
For it is impossible that
that part of us which rea-
sons, should be any other
than spiritual. And if it
be pretended we consist
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of nothing but body, that
would exclude us much
more from the knowledge
of things; for there is no-
thing so inconceivable as
that matter should be ca-
pable of knowing itself.

It is this composition, of
body and spirit, which made
almost all the philosophers
confound the idea of things;
ascribing to body the pro-
porties which belong only
to spirit, and to spirit the
properties which are peculiar
to body. Thus they posi-
tively affirm that bodies
have a tendency down-
wards ; that they aspire to
their centre ; that they flee
from their own destruction ;
that they abhor a vacuum ;
that they have their incli-
nations, sympathies, and
antipathies: which are all
things belonging purely to
spirit. And when they talk
of spmt, they consider it as
being in some place, and
ascribe to it the power of
locomotion, which are things
peculiar to body.

Instead of receiving into
our minds the genuine ideas
i of things, we colour the
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gimple objects which we
contemplate, with the quali-
ties of our own compounded
being.

Who would not imagine,
when we affect to compose
every thing of spirit and
body, that we really com-
prehended their union ? And
yet this, of all things, is
what we comprehend the
least. Man is to himself
the most prodigious object
in nature: for he cannot
conceive what body is, and
still less does he know what
spirit is,and least of all, how
a body can be united to a
spirit. This is the very sum-
mit of all his difficulties:
and yet this is his own being.
Modus quo corporibus ad-
haret spiritus, comprehends
ab hominibus non potest : et
hoc tamen homo est.

When among natural
things, the knowledge of
which is not necessary to
us, there are any which we
do not know the truth of,
it may perhaps not be
amiss, that there should be
some general error, to fix
the minds of men. As, for
instance, concerning the
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moon, to which we ascribe
the change of seasons, the
progress of diseases, &ec.
For it is one of the princi-
pal disorders of mankind,
to have a restless curiosity
about things which it is
impossible they should un-
derstand. And I question
whether it is not a less evil,
to lie under a mistake about
things of this kind, than to
labour under this useless
curiosity.

If the thunder should
fall on low places, poets,
and those who do not know
how to reason on things of
this nature, would be at
a loss for want of proofs.

This dog is mine, says
the poor child : that is my
place in the sun. This is
the beginning, and the pic-
ture of that tyranny which
would usurp the whole
earth.

The understanding has a
method of its own: which
is, by principles and de-
monstrations. The heart
has a method altogether
different. We do not prove
ourselves deserving of love
by a methodical detail of
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the causes of love ; indeed
this would be ridiculous.

Jesus Christ and St. Paul
bave much oftener used this
method of the heart, which
is that of charity, than that
of the understanding: be-
cause their principal de-
sign was not so much to
inform as to inflame. 8t.
Austin does the same. And
this method, chiefly, consists
in so digressing on those
points, which have a rela-
tion to the main design, as
to keep it continually in
view.

People in common think
of Plato or Aristotle as men
in fine robes, and as per-
sonages always serious and
grave. Whereas they were
really good kind of men, who
could laugh with a friend
just as we do. And when
they composed their laws
and their treatises of polity,
it was to amuse and divert
themselves. It was the least
serious and least philoso-
phical part of their lives.
The most philosophical,
was to live in plainness
and tranquillity.

v. There are some persons
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who put a mask upon every
thing in nature. There is
no king with them, but an
august monarch; no such
place as Paris, but the capi-
tal of the kingdom. There
are places in which Paris
should be called Paris, and
others, in which it should
be called the capital of the
kingdom.

When, in perusing a dis-

course, we meet with some
words repeated, and yet,
on endeavouring to change
them, find they are so ap-
propriate that this would
spoil the composition, we
ought to let them remain.
For, then, to alter them
would be a mark of envy, °
which is blind, and cannot
see that the repetition is no
blemish on such an occa-
gion ; for there is no such
thing as a general rule on
these subjects.
') Those who force words,
to form antitheses, are like
those who make false win-
dows for the sake of sym-
metry. Their rule is, not
to speak correctly, but to
make their figures correct.

One language is with re-
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lation to another, like &
cypher, in which words are
changed into words, and not
letters into letters. And
upon this principle an un-
known language may be de-
cyphered.

There is a model of agree-
ableness and beauty, which
consists in & certain rela-
tion between our own na-
ture, such as it is, whether
weak or strong, and the
thing with which we -are
delighted.  Whatever is
formed upon this model
pleases us : a house, a song,
a speech, verse, prose, wo-
men, birds, rivers, trees,
_ chambers, dresses. What-

ever differs from this model,
is always displeasing to per-
sons of true taste.

As we talk of poetical
beauty, so we ought to talk
of geometrical beauty, and
medicinal beauty; and yet
we never use these phrases.
The reason of which is, that
we are well acquainted with
the objects of geometry and
medicine ; but we do not
understand wherein that
agreeableness consists which

is the object of poetry. We
K
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are unacquainted with the
natural model, which we
ought to imitate: and for
want of this knowledge,
writers have invented a set
of fanciful terms, such as
the golden age, the wonder
of our times, the fatal lau-
rel, the lovely star, &c., and
we call this jargon poetical
beauty. But if we were to
imagine a woman dressed
after this pattern, we should
have a pretty lady so co-
vered ‘over with looking-
glasses and tinsel chains,
that, instead of finding her
agreeable, we should be un-
able to keep from laughing
at her. For we know better
what it is that makes a wo-
man agreeable, than what
makes & poem so. But
they who do not know this,
might, perhaps, admire a
Iady in such an equipage,
and many a village would
take her for the queen.
Whence some persons have
styled sonnets composed af-
ter this manner, ¢ the village
queens,’

When in & natural dis-
course some particular pas-

3sion or effect is, described,
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we feel in ourselves the
truth of what we hear,
which was really in us be-
fore, though without our
knowledge, and we find our-
selves disposed to love the
person who has caused us
to feel it, for he seems not
to have shewn us his goods,
but our own; and this
kindness makes us think
him deserving our esteem :
besides that such a coinci-
dence of thought naturally
produces love in the heart
towards him.

Eloquence must contain
that which is agreeabls,
and that which is real:
and the agreeable part must
also be real.

When we meet with a
composition written in a
natural style, we are sur-
prised and enchanted. with
it, because we expected to
see an author, and we find
a man. But thoss who
possess true taste are no
less surprised, when on
opening a book they expect
to meet with a man, and
find an author. Plus poe-
tice quam humane locutus
est. Those do real honour
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to nature, who shew that
she is able to speak on
every subject, not even ex-
cepting theology.

The last thing we are
able to decide upon in com-
posing a work, is the ar
rangement of its parts.

In composition we ought
never to turn off the atten-
tion from one thing to
another, unless it be for the
sake of relieving it; and
then it must be at a time
when this is requisite, and
at no other. For he that
endeavours to divert his
reader ~without occasion,
wearies him. He grows dis-
gusted, and disregards the
subject altogether ; so hard
is it to obtain any thing
from men but through plea-
sure, which is a coin, in
exchange for which we give
all that people ask.

Men love malignity, yet
not toward the unfortunate,
but toward those who are
at the same time both proud
and prosperous: and we
shall be deceived, if we
judge otherwise of the mat-
ter.
Martial’s epigram upon
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one-eyed men is good for | can mever be of any value,
nothing, because it gives | Ambitiosa recidet orna-
them no consolation, and | menta. We should study
only serves to give an edge | to please those who possess
to the vain glory of the aun- | tenderness and compassion,
thor. But what is of no| and not those who are bar-
use, except to the author, | barous and inhuman,
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PRAYER,

IMPLORING OF GOD THE RIGHT USE OF

SICKNESS.

. L. O Lorp, whose spirit
is so good and gracious in
all things, and who art so
merciful, that not only the
prosperities, but even the
distresses which happen to
Thine elect, are the effects
of Thy mercy, grant me
grace not to act like an
heathen in the state to
which Thy justice has
brought me ; but that, like
& true Christian, I may ac-
knowledge Thee for my
Father and my God, in
whatsoever circumstances I
am placed. For the alter-
ing of my condition can no
way influence Thine. Thou
art ever the same, though

I am subject to change :
Thou art no less God when
Thou art afflicting and pun-
ishing, than when Thou art
consoling and shewing com-
passion.

II. Thou gavest me health
to be spent in serving Thee ;
and I perverted it to & use
altogether profane. Now
Thou hast sent a sickness
for my correction: O suffer
me not to use this likewise
to provoke Thee, by my
impatience. I abused my
health; and Thou hast
Jjustly punished me for it:
O keep me from abusing
Thy punishment. And since
the corruption of my nature
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is such, that it renders Thy
favours pernicious to me;
grant, O my God, that Thy
all-powerful grace may ren-
der Thy chastisements be-
neficial. If my heart has
been filled with the love of
the world, while I was in
possession of strength, de-
stroy my vigour to promote
my salvation; and either
by weakness of body, or
the zeal of charity, render
me incapable of enjoying
the world, that my delight
may be only in Thee.

III. O God, to whom I
must render an exact ac-
count of all my actions at
the end of my life, and at
the end of the world: O
God, who only sufferest the
world, and all things in the
world to subsist, for the
trial of Thine elect, and
for the punishment of the
wicked: O God, who leavest
hardened sinners in the de-
licious, but criminal enjoy-
ment of this world : O God,
who causest our bodies to
die, and at the hour of
death removest the soul
from all that it loved in
the world: O God, who, at

that last moment of my
life wilt separate me from
all things to which I am
attached, and on which my
heart has been set : O God,
who wilt, at the last day,
consume the heavens and
the earth, and all the crea-
tures they contain, to shew
to all mankind that nothing
subsists but Thyself, and
that nothing is worthy of
love but Thee, since nothing
is durable but Thee: O God,
who wilt destroy all these
vain idols, and all these
fatal objects of our affec-
tions ; I praise Thee, O God,
and I will bless Thee all
the days of my life, that
Thou hast been pleased, in
Thy mercy toward me, to
anticipate that awful day,
by already destroying all
things with regard to me,
by this state of weakness to
which Thou hast reduced
me, I praise Thee, O my
God, and I will bless Thee
all the days of my life, that
Thou hast been pleased to
make me incapable of en-
joying the delights of health,
and the pleasures of the
world ; and that Thou hast,
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for my good, in & manner
destroyed those deceitful
idols, which Thou wilt effec-
tually annihilate, to the
confusion of the wicked,
in the day of Thy wrath.
Grant, O Lord, that I may,
in future, judge myself by
this destruction, which Thou
hast wrought in my behalf ;
that Thou mayest not here-
after condemn me to that
utter destruction which
Thou wilt make of my pre-
sent life, and of the world.
For, O Lord, as at the in-
stant of my death I shall
find myself separated from
the world, stripped of all
things, and standing alone
in Thy presence, to answer
to Thy justice for all the
movements of my heart:
grant that I may consider
myself, in this disease, as in
a kind of death, separated
from the world, stripped of
all the objects of my af-
fections, placed alone in Thy
presence, to implore of Thy
mercy the conversion of my
heart ; and that thus I may
enjoy great consolation in
knowing that Thou art now
sending me a sort of death,
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for the display of Thy mercy,
before Thou sendest me
death in reality, for the
display of Thy justice.
Grant then, O my God, that
a8 Thou hast anticipated
my death, so I may anti-
cipate the justice of Thy
sentence; and that I may
so examine myself, before
Thy judgment, that I may
find mercy hereafter in Thy
sight.

IV. Grant, O Lord, that
I may in silence adore the
order of Thine adorable
providence, in the disposal
of my life; that Thy rod
may comfort me; and that
—having lived in the bit-
terness of my sins while I
was in peace,—I may taste
the heavenly sweetness of
Thy grace during the salu-
tary afflictions with which
Thou hast visited me. But
I confess, O my God, that
my heart is so hardened, so
full of worldly ideas, cares,
inquietudes, and attach-
ments, that neither health,
nor sickness, nor discourses,
nor books, nor Thy Holy
Scriptures, nor Thy gospel,
nor Thy most holy myste-
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ries, nor alms, nor fastings,
nor mortifications, nor mi-
racles, nor the use of the
sacraments, nor the sacrifice
of Thy body, nor all my
endeavours, nor those of the
whole world together, can
o any thing at all even to
begin my conversion, except
Thou accompany them all
with the extraordinary as-
sistance of Thy grace. I
look up, therefore, O my
God, unto Thee, who art
God Almighty, to implore a
gift, which all creatures to-
gether could never bestow.
I should not dare to direct
my cries unto Thee, were
there any other that could
hear them. But, O my
God, as the conversion of
my heart, which I ask of
Thee, is & work exceeding
all the powers of nature, I
can only apply to the Al-
mighty Author and Master
of mature. To whom, O
Lord, shall I cry; to whom
shall I have recourse, but
unto Thee? Every thing
that is nmot God is unable
to fulfil my desires. It is
God Himself that I ask and
that I seek: it is to Thee
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alone, O my God, whom I
seek ; that I may obtain
Thyself. O Lord, open my
heart: enter into this re-
bellious place, that my sins
have possessed. They hold
it in subjection ; do Thou
enter, as into the strong
man’s house ; but first bind
the strong and powerful en-
emy, who is the tyrant over
it ; and take to Thyself the
treasures which are there,
Lord, take my affections
which the world has rob-
bed me of ; spoil Thou the
world of this treasure; or
rather resume it to Thyself,
for to Thee it belongs ; it is
& tribute I owe Thee, for
Thine own image is stamp-
ed upon it. Thou didst
form it there, O Lord, at
the moment of my baptism,
which was my second birth ;
but now it is wholly de-
faced ; the image of the
world is so strongly en-
graven on it, that Thine
own isno longer discernible.
Thou alone wast able to
create my soul ; Thou alone
art able to create it anew.
Thou alone couldst form
in it Thine image; Thou
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alone canst reproduce it,
and reimpress that defaced
image ; that is to say, Jesus
Christ, my Saviour; the
express image and charac-
ter of Thine essence.

V. O my God, how happy
is the heart which can love
80 charming an object, where
the affection is so honour-
able, the attachment so
beneficial ! I feel that I
cannot love the world with-
out displeasing Thee, with-
out hurting and disho-
nouring myself; and yet
the world is still the object
of my delight. O my God,
how happy are the souls
whose delight Thou art ; for
they may give themselves
wholly up to the love of
Thee, not only without
scruple, but even with com-
mendation ! How firm and
lasting is their happiness !
Their expectation can never
be defeated ; because Thou
failest not, and neither life
nor death can ever separate
them from the object of
their desires. The very mo-
ment which shall involve
the wicked, and their idols,
in one common ruin, shall
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unite the just to Thee in
one common glory ; and as
the one shall perish with
the perishable objects to
which they bhad given their
affections, the latter shall
subsist for ever in that
eternal and self-existing ob-
ject to whom they are so
intimately joined. O how
happy are those who with
the perfect liberty, and yet
with the invincible inclina-
tion of their will, love per-
fectly and freely what they
are necessarily under obli-
gation to love.

VI. Perfect, O my God,
the good desires Thou hast
given me. Be Thou their
end, as Thou art their be-
ginning. Crown Thy own
gifts; for Thy gifts I ac-
knowledge them to be. I
acknowledge them, O my
God, and so far from pre-
suming that my prayers
have that merit that should
oblige Thee to grant them,
I most humbly confess, that
having given up to the crea-
tures this heart which Thou
only formedst for Thyself ;
and not either for the world,
or myself; I can expect
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no favour but from Thy
mercy ; since I have mno-
thing in me that can oblige
Thee to it; and all the
natural movements of my
heart, being directed either
toward creatures, or toward
myself, can only be provok-

ing to Thee. I thank Thee,

therefore, O my God, for
the good desires Thou hast
inspired; and also that
Thou enablest me to thank
Thee for them.

VIL. Touch my heart
with repentance for my
faults ; because without
this inward pain, the out-
ward evils with which Thou
hast afflicted my body will
be a new occasion of sin.
Make me rightly to under-
stand that the pains of the
body are only the pumish-
ment, and the figure toge-
ther, of those of the soul:
but, O Lord, make them
prove likewise the remedy ;
by making me consider,
from the pains which I feel,
those which I was not sen-
sible of in my soul, though
it was diseased, and covered
with sores. For, O Lord,
the greatest of its maladies

is this insensibility, and ex-
ceeding weakness, which
has taken from it all sense
of its own miseries. Make
me to feel them deeply, and
grant that the rest of my
life may be one continued
penitence, to wash away
the sins I have committed.

VIIL. O Lord, although
my past life has been free
from grievous crimes, the
occasions of which Thou
hast kept from me ; it has
still been exceedingly hate-
ful to Thee, from my con-
stant negligence, my misuse
of Thy most holy sacra-
ments, my contempt of Thy
Word and inspirations, the
idleness and total unprofita-
bleness of my actions and
thoughts ; and the entire
waste of all that time
which Thou hadst given me,
to worship Thee, that I
might in all my business
seek the means of doing
Thy pleasure, and of becom-
ing truly penitent for my
daily trespasses,—which are
common to the best of men,
and therefore require that
their whole life should be
one continued repentance
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without which they are in
danger of falling from their
righteousness.

IX. Thus, O my God,
bave I always been rebel-
lious against Thee. Yea,
Lord, hitherto I have been
always deaf to Thy inspi-
rations; I have despised
Thy oracles ; I have judged
contrary to what Thou judg-
est: I have contradicted
those holy maxims, which
Thou hast brought into the
world from the bosom of
Thine Eternal Father, and
according to which Thou
wilt judge the world. Thou
hast said,“ Blessed are they
that mourn, and woe unto
those who live in consola-
tion.” And I have said,
“Unhappy are they that
mourn, and most happy are
they who live in consola-
tion :—Happy are those
who enjoy a plentiful for-
tune, a splendid reputation,
and uninterrupted health.”
And for what reason did I
account them happy, but
because all these advan-
tages afforded them agreater
opportunity of enjoying the
creatures ; that is, of offend-
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ing Thee. Yea, Lord, I
confess that I esteemed
health a good, not because
it is a mean of serving Thee
by usefulness, of employing
more days and nights ir
Thy service, and of doing
good to my neighbours;
but because, with it, I could
abandon myself, with less
restraint, to more of the en-
joyments of this life, and
better relish its fatal plea-
sures. Grant me grace, O
Lord, to rectify my reason,
and conform my sentiments
to Thine; that I may
account myself happy in
affliction, and that while I
am incapable of external ac-
tions, Thou mayest so purify
my thoughts, that they may
no longer contradict Thy
own; that thus I may find
Thee within myself, while
my weakness incapacitates
me to seek Thee without.
For, O Lord, Thy kingdom is
in the hearts of the faithful ;
and I shall find it in my-
self, if I there discover Thy
Spirit and Ty wisdom.

X. But, O Lord, what
shall I do to engage Thee to
pour down Thy Spirit on
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this miserable clay; all
that I am is odious in Thy
sight ; nor can I find any
thing in myself that can
be acceptable to Thee. I
see mothing, O Lord, but
my sufferings alone, which
have some resemblance to
Thine. Look therefore on
the evils I now labour
under, and on those with
which I am threatened.
Behold with an eye of
mercy the wounds which
Thy hand has made. O
my Saviour, who lovedst
Thy sufferings, even in
death: O God, who for no
other cause becamest incar-
nate after the fall of man,
and didst take on Thee
& body,—but that Thou
mightest suffer all the pun-
ishment that our sins have
deserved: O God, who so
" lovest bodies exercised with
sufferings, that Thou didst
choose for Thyself a body
the most loaded with suf-
ferings that ever came into
the world ; accept my body,
~not for its own sake, nor
for all that it contains, for
all deserves Thy wrath,—
but on account of the suf-
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ferings it endures, which
alone can be worthy of Thy
love. May my sufferings
invite Thee to visit me.
But to complete the pre-
paration for Thy stay, grant,
O my Saviour, that,—if my
body has this in common
with Thine, that it suffers
for my offences,—my soul
may have this likewise in
common with Thy soul, to
be sorrowful for those of-
fences ; and that thus I
may suffer with Thee and
like Thee, both in my body
and in my soul, for the
transgressions I have com-
mitted.

XI. Grant me, O Lord,
grace to join Thy consola~
tions to my sufferings, that
I may suffer like a Chris-
tian. I pray not to be
exempted from pain; for
this is the recompence of
saints: but I pray that I
may not be abandoned to
the pains of nature without
the comforts of Thy Spirit;
for this is the curse of
Jews and pagans. I pray
not to enjoy fulness of com-
fort without suffering ; for
that is the life of glory"
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neither do I pray for ful-
ness of suffering without
comfort; for that is a Jew-
ish state: but I pray, O
Lord, that I may feel at
once both the pains of na-
ture for my sins, and the
consolations of Thy Spirit
by Thy grace; for that is
the true state of Christi-
anity. O, may I never feel
pain without comfort ! But
may I feel pain and conso-
lation together, that I may
hereafter attain to feel Thy
comforts only, without any
mixture of pain! For so,
O Lord, Thou didst leave
the world to languish in
natural sufferings without
consolation, till the coming
of Thine only Son: but
now Thou consolest and
sweetenest the sufferings of
Thy faithful servants by
the grace of Thine only Son,
and fillest Thy saints with
pure felicity in the glory
of Thine only Son. These
are the wonderful steps
by which Thou hast carried
on Thy works. Thou hast
raised me from the first;
O, conduct me to the se-
cond ; that I may attain
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the third! O Lord, this
mercy I earnestly implore.
XII. Suffer me not, O
Lord, to be under such an
estrangement from Thee, as
to be able to reflect on Thy
soul being sorrowful, even
unto death, and Thy body
being overcome by death
for my sins, without rejoic-
ing to suffer both in my
body and in my soul. For
what is more shameful, and
yet more usual with Chris-
tians, and with myself, than
that while Thou didst sweat
blood for the expiation of
our offences, we should live
in pleasurable gratifica-
tions =—and that Chris-
tians, who profess to be
devoted to Thee ; that those
who by baptism have re-
nounced the world to be-
come Thy followers; that
those who have solemnly
pledged themselves in the
face of the Church to live
and die with Thee; that
those who profess to believe
that the world persecuted
and crucified Thee; that
those who believe Thou
didst expose Thyself to the
wrath of God, and to the
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cruelty of men, to redeem
them from their sins; that
those, I say, who believe
all these truths, who con-
sider Thy body as the sacri-
fice which was offered for
their salvation; who look
on the pleasures and sins
of the world as the only
cause of Thy sufferings, and
the world itself as Thy mur-
derer ; should yet seek to
gratify their bodies by those
same pleasures in that same
world ; and that those who
could not, without shudder-
ing, behold & man cherish-
ing and caressing the mur-
derer of his father, who had
l1aid down his life for that
son,—should live as I have
done with full delight in the
world, which I know to be
in fact the murderer of Him,
whom I own for my Father
and my God, who was de-
livered for my personal sal-
vation, and who in His own
person bore the punishment
of my sins? It was most
just, O Lord, that Thou
shouldest interrupt so ecri-
minal a joy as this, with
which I solaced myself in
the shadow of death,
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XIII. Take, therefore,
from me, O Lord, that sor-
row—which the love of my-
self may produce in me,
from my sufferings, and
from the want of the suc-
cess I wished to my designs
in this world—which had,
no regard to Thy glory.
But create in me & sorrow
conformable to Thy own.
Let my pains in some mea-
sure appease Thy wrath:
let them prove the happy
occasion of my conversion
and salvation. Let me not
hereafter wish for health
or life, but to spend it and
end it for Thee, with Thee,
and in Thee. I pray not
for health or sickness, life
or death; but that Thou
wouldst dispose of my
health, my sickness, my life,
and my death, for Thy glory,
for my own salvation, for
usefulness to Thy Church,
and Thy saints, among whom
I hope by Thy grace to
be numbered. Thou alone
knowest what is expedient
for me ; Thou art the Sov-
ereign Master; do what~
soever Thou pleasest. Give
me, or take away from me;
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conform. my will to Thine ;
and grant that—with an
humble and perfect submis-
gion, and in a holy confi-
dence,—I may dispose my-
self to receive the orders of
Thine everlasting provi-
dence, and may equally
adore whatsoever proceeds
from Thge.

XIV. Enable me with
constant uniformity of mind
to receive all sorts of events,
forasmuch as we know not
what we ought to ask, and
I cannot wish for one event
rather than another with-
out presumption ; and with-
out making myself a judge
of, and responsible for, those
consequences which Thy
wisdom has been pleased to
conceal from me. O Lord,
I know that I kmow this
one thing only,—that it is
good to follow Thee, and
that it is wicked to offend
Thee. Beyond this, I know
not what is best or worst,
upon the whole. I kmow
not which is good for me,
whether health or sickness,
riches or poverty, or any
thing else in this world.
For this knowledge sur-
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passes the wisdom both of
men and of angels ; and lies
hidden in the secrets of Thy
providence, which I adore,
and will not dare to pry
into.

XV. Grant, O Lord, that
being what I am I may
conform myself to Thy will ;
and that being sick as I
now am, I may glorify Thee
in my sufferings. Without
these, I could not attain to
Thy glory; which Thou
Thyself, O my Saviour,
didst not please to attain
but by sufferings. It was
by the marks of Thy suf-
ferings, that Thou wast made
known again to Thy disci-
ples: and it is by the suf-
ferings they endure that
Thou also knowest who are
Thy disciples. Own me
then as Thy disciple, in the
afflictions which I endure,
in my body and in my mind,
for the sins I have com-
mitted. And as nothing
is acceptable to God unless
presented by Thee, unite
my will to Thine, and my
sufferings to those which
Thou hast endured. Unite
me to Thyself, fill me with
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Thyself, and with Thy Holy
Spirit. Enter into my
heart, and into my soul;
there to sustain my afflic-
tions,—and to continue to
endure, in me, what remains
of Thy passion ; which Thou
fulfillest in Thy members,
till the perfect consumma-
tion of Thy mystical body.
8o that, being filled by Thee,
it may be no longer I who
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live or suffer, but Thou, O
my Saviour, who livest and
sufferest in me: that having
thus been a small partaker
of Thy sufferings, Thou
mayest fill me completely
with that glory which Thou
hast acquired by them ; and
in which Thou livest, with
the Father and the Holy
Ghost, for ever and ever.
Amen.

OXFORD: PRINTED BY I. SHRIMPTON.





